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Predigtitudie für den 8. Sonntag nad) Trinitatis. 
Sob. 7,14—21. 


E3 dürfte nicht {dhwerfallen, den Zufammendhang atwifcen der alt= 
hergebradten Berifope für diefen Sonntag und der vorliegenden zu 
finden. In der Epijtel malt der Apoftel feinen Lefern die rechte Bez 
ichaffenheit wahrer Chriften, ihre bom Heiligen Geift gemwirfte. Gemwik- 
heit des Gnadenftandes und endlich das hohe, herrliche Ziel, dem fie als 
Gottesfinder gujireben, vor Augen. Cin Haud füheften Gliicks, innig- 
jter Freude und himmlijden Friedens durchweht die hohen Gottesiworte 
des Wpojtels, die, forgfaltiq ausgewählt und abgetwogen, die erhabenen 
HimmelSpforten etwiger Seligfcit uns armen Giindern fo nahe bringen, 
foie eS in diefem fiindberderbten Sammertal nur irgend möglich ijt. Sm 
Evangelium marnt der Heiland vor den falfden Propheten, die in 
Schafsfleidern als reigende Wolfe zu uns fommen, um uns durd falfche 
Lehre das jelige Biel unferer Chrijtenhoffnung zu rauben. An den 
faulen Früchten ihrer Yrrlehre find fie erfennbar; doch damit treten fie 
nicht offen auf; denn mie fie in Schafsfleidern einhergehen, fo jagen fie 
zu und bon Chrijto, „Herr, HEerel” Bn unferm Vert gibt jich Chriftus 
felbjt alg den wahren Propheten, von Gott gefandt, zu erfennen, der zu 
einer folchen Warnung gegen die Srrlehrer befugt ift, und gwar in einem 
herrlichen Selbftzeugnis, das den Urfprung feiner eigenen Lehre trefflich 
bejchreibt. Godet bemerft hierzu: “Le premier enseignement est une 
explication sur l’origine de sa doctrine et une justification du miracle 
accompli, au ch. V, et dont on se faisait une arme contre sa mission 
divine (vv. 14-24).” Das „einige Werf”, das BEfus getan hatte, 
nämlich die Heilung des Kranfen am Bethesdateicdh, 5, 1—16, war nicht 
ein Zeugnis gegen, fondern für feine gottlide Sendung und für die 
Wahrheit feines Worts. Wie diefe Wahrheit zu erkennen jet, und warım 
fie den ungläubigen, haßerfüllten Yuden verborgen blieb, find die 
meiteren Lehren, die KEjus in diefem Abjchnitt darlegt. E contrario 
ergibt fic) aus der Unterweifung JEfu bon felbit, wer nicht ein „wahrer 
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Lehrer, von Gott fommen“, ift, nämlich ein jeder, der nicht trie VEfus 
mit der bon Gott herrührenden lauteren Lehre auftritt, fondern von jich 
felbft redet und fomit feine eigene Ehre judt. Solche Srrlehrer waren 
die Pharifaer, die gegen ICjfum iwiiteten und das Volf gegen ihn auf- 
iviegelten. Wir fornen den Abjehnitt, Kap. 7, 14—21, nach Lutharot- 
BZöcler ganz einfach, betiteln: „IEfu Selbjtverfiindigung” oder nad 
Bahn: „SEjus auf dem Laubhüttenfeit.“ 


B. 14. AUl3 aber das Felt bereits in der Mitte 
mar, ging SECfus hinauf in den Tempel und lehrte. 
(Betreif3 des gefchidtliden Bujammenhangs val. Stöcdhardt, Bibl. 
Geh. Hd. N. T., ©. 158.) ME BEfus in Galilaa wandelte, mahr- 
fcheinlich zu der Zeit, da er bom Berg der Verflärung nad Kapernaum 
binabgegangen war, forderten jeine Brüder ihn auf, mit ihnen nad 
Serufalem aufs Laubhüttenfeft zu ziehen. Seit anderthalb Jahren, 
während feiner ganzen galtläifchen Wirffamfeit, war er nicht wieder in 
Serufalem gefwefen; denn bei feiner Testen Wntvefenheit dafelbit, am 
zweiten Oftern nad) feiner Taufe, hatten die Juden ihm nach dem Leben 
geftellt. Nah Wunfch feiner Brüder follte er aber jebt aus der Ver- 
borgenheit heraustreten und jih der Welt offenbaren, zugleich auch die 
fleifglihen Meffiashoffnungen des VolfeS erfüllen. AIEjus meigerte 
fic, dies gu tun, 30g aber etliche Tage jpater doch hinauf zum Feit, aller- 
dings nicht „offenbarlich”, jondern heimlih. Gein Zivek war nicht, 
jest feinen Ausgang zu erfüllen, fondern in Serufalem zu lehren und 
dem Volf dort nohmals das Heil anzubieten. Mittleriveile war in 
Serufalem ein Gerede über ihn entitanden. Man fragte jich, wo er fei 
und was bon ihm zu halten fet. Cinige hielten ihn für einen frommen 
Menjcen, andere für einen Volfsverführer; aber weder die einen noch 
die andern glaubten an ihn als den verheißenen Heiland. Ploplich um 
Die Mitte des Feites erfdeint KEjus im Tempel und fangt an, das Volf 
zu lehren. „Heimlich ging er hinauf, das machte fie ftolg; aber er ijt 
Gott gehorjam und fürchtet fich nicht bor ihrem Troßen und geht nicht 
allein gen Serujalem, fondern tritt mitten in den Tempel, an den Ort, 
da die Pfaffen und Pharifaer, feine araften Feinde, regierten, da fie in 
derjelbigen Kirche ihre eigene Gewalt hatten. Und greift alfo ins Spiel 
hinein, hintangejekt alle Blodigfeit, fragt nichts danac, ob fie es gleich 
nicht gerne hatten.“ (Luther.) Das Fejt wird hier, wie Bengel bemerft, 
recht umftandlich befdrieben. Ob es aber gerade der vierte Tag und der 
Feltfabbat war, an dem das im Text Berichtete fi} ereignete, fann nicht 
genügend betvtejen werden, da Eooräjs wscovons Doch nur ein ungefährer 
Ausdrud ijt (Meyer-Weiß). Immerhin legt der Changelift Nahdrud 
auf die Zeit, da JEfus lehrte; das Felt war vorangefdritten, die Feit- 
berfammlung groß und gefpannt, und gerade diefen entfcheidenden 
Augenblick benubt JEfus, um dem Volf Heil zu predigen. Festa aedifi- 
cationi opportuna erant (Bengel). Liegt nicht hierin auch für ung ein 
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Wink, die Hohen Fefttage und Feitzeiten recht auszunugen? Sefus 
édédaoxer, lehrte beitändig und nahdrüdlidh, ohne Zweifel auf Grund 
der alttejtamentliden Weisfagungen. Dabei war aber dod) YEfus ein 
wahrer Bolfsprediger. Die rehte Heilspredigt ijt auf Gottes 
Wort aufgebaute Lehrpredigt, nicht fehmärmerifhhe Gefithls- 
bearbeitung. Das ift auch bei Feftpredigten zu beachten. Die wahre 
Erbauung hat jolides Fundament. SEjus war vorwiegend Schriftaus- 
leger, Kap. 5, 39.46. Und dies ift die Signatur eines jeden wahren 
Predigers. 

3. 15. Da berwunderten fidh die Juden und 
fpraden: Wie befibt diefer Schriftwifjfenihaft, da 
er jte dom nicht gelernt hat? Das Edavnator fteht betont 
voran. Wirfliches, anhaltendes Staunen bemadhtigte fid) der Zuhörer 
NGfu, der allerdings etwas gang anderes erwarten durfte als bloßes 
Staunen, nämlich gläubige Hinnahme der Heilsofferte. SECjus hatte es 
eben mit einem ungläubigen Bolf zu tun, das, den Kern feiner Predigt 
beradtend, an der allerdings glänzenden Schale hängen blieb. Gtatt 
auf das Evangelium zu achten, fragten fie nach dem Urfprung feiner 
Gelehrjamfeit. C3 ging hier SEju ahnlich wie fpäter Paulus in Athen, 
Apojt. 17,19— 21. Noch heute hängt fi der Unglaube an die Form 
der Predigt, die er entweder bewundert oder an der ex fich ftößt. Die 
erage der Juden lautete: Wie weiß diefer yoauuara, die Wiljenfchaften, 
das heißt, die auf Theologie und Schriftgelehrjamfeit fich befgranfende 
Schulmiifenfhaft der Juden, u7 usuadnzos, da er doch fein Schrift» 
gelehrter bon Fach ijt? Den PBharifäern und Schriftgelehrten, die in 
ihrem ftolgen Zunftgeift immer darauf abzielten, die Achtung SEfu beim 
Bolf zu untergraben, galt SEjus als Autodidaft oder Dilettant. Cr 
hatte feine Nabbinenfchule durchgemacht wie Paulus bei Gamaliel; er 
gehörte daher unter die ayoauuaroı und idıaraı, Apojt. 4, 13. Wie KEfus 
ohne Schulbildung zu jolder Schriftfenntnis gelangen fonnte, die er in 
feinem Lehrbortrag bewährte, war ihnen ein Nätfel. Damit beiviefen 
fie, daß fie SEfum durdhaus als einen gewöhnlichen jidijden Rabbiner, 
nicht aber al3 den gottmenjhliden Meifias betrachteten. Zu un neua- 
Inxads bemerkt Bengel: „Character Messiae.“ „In welchem verborgen 
liegen alle Schäße der Weisheit und der Erfenntnis”, Kol.2,3. Geez 
rade die Schriftfenntnis SCfu hatte die Juden darauf aufmerffam 
maden follen, daß SEfus twirflich der war, für den er fich ausgab: der 
berheigene Heiland. Wo man fich aber gegen das Evangelium Chriftt 
verjtodt, da nüßen alle jonjtigen Betveife für die Gottheit YEfu nichts. 
Das gilt auch in unferer Zeit. Um fo größer wird die Verdammnis 
aller Unglaubigen fein, die Die Worte mie auch die Werke JEfu verachtet 
haben, Soh. 10, 25. 

8.16. E63 antwortete ihnen JEfus und |prad: 
Meine Lehre ift nit mein, jondern des, Der mid) gez 
fandt hat. Man beachte die großzügige Geduld, mit der KEjus 
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feinen Opponenten entgegentritt. Seine Darlegung ift auch jest ruhig, 
fachlich und geeignet, den Widerfpruch zu unterdrüden und die Herzen 
für fic) gu gewinnen. Doc fehwächt er dabei die Wahrheit nicht ab. 
Gerade das, was dem Unglauben der Zuhörer gutvider ift, betont SEjus, 
nämlich feine Sendung bom Vater. Zugleich aber gibt er feinen Zus‘ 
horern eine wirflicde Erflärung dafür, wie er zu folder Schriftfenntnis 
fommt. Man überfehe nicht die verjchtedene Sinnbegiehung, die in dem 
doppelten Zun liegt: Die Lehre, die ich bortrage und die ihr für die 
meinige haltet, ift nit mein Eigentum, jondern deffen, der mich ge- 
fandt hat. „Sch habe fie mir nicht erjt durch menfchliche Anftrengung 
erivorben, fondern der Vater ift mein Lehrer“ (Bengel). Val. 8, 28. 
„Sn Wahrheit ijt der Wutodidakt ein Theodidaft“ (Holgmann). JEjus 
gibt fic) jomit als einen Gottgefandten zu erfennen, und er durfte er- 
twarten, daß dies bon feinen Zuhörern verjtanden würde; denn dag 
Gott feinem Gefandten feine Worte in den Mund legt, 3, 34, das 
mußten die Juden fon aus Deut. 18,18 willen. Das odm ... alld 
fließt allen menschlichen Urfprung der Lehre BEfu Ichlehthin aus. 
Dod war SEfus fein gewöhnlicher Gottgefandter; er beansprucht für 
fich eine befondere Sendung: rod wéupartos Zus. Der Sender war fein 
Vater, oh. 8,28. E83 ijt das Zeichen eines jeden wahren Predigers, 
daß er mit JEfu jagen fann: „Meine Lehre ift nicht mein” uff. Wer 
nicht bon einem jeden Wort, das er lehrt, fo reden fann, tit nicht zum 
Predigen berechtigt, jondern ijt ein Srrlehrer. Luther jchreibt hierzu: 
„So fol er [ein Prediger] auch gewiß fein, daß er Gottes Wort Tehre 
und predige und nicht Menfchenlehre oder Teufelslehre führe. Dann 
ijt’3 recht, wenn ein Prediger erjtlich gewiß ift, daß er nicht allein Gottes 
Wort, jondern daß er auch das Amt habe. Denn daher kommt fonft 
alle3 Unglüd, daß man die givet Stüde, alZ Amt und Wort, jest über- 
tritt und überläuft, wie man das fieht an den Schwärmern, die bom 
Heiligen Geijt viel rühmen. Aber die fommen bon fic jeldit, niemand 
hat fie gebeten, jehmeigen um fich, fchleichen herein und fagen, fie find 
berufen bom Heiligen Geijt. Ya, vom Teufel! Ich will feinen Pre- 
diger leiden im Amte, ob er |hon Wunderzeichen tate, er fet denn gewiß, 
daß er eine rechte Lehre und Wort und ein gewiß Amt habe, dak er 
twiffe, er fet gefandt.“ (VIII, 30 f.) 

3. 17. Wenn jemand will defjen Willen tun, der 
wird ertennen in betreff meiner Lehre, obıte von 
Gott ift oder ob ih von mir felbft aus rede. AEfus ift 
nicht damit zufrieden, daß er feinen Zuhörern erflärt, vie er, ohne die 
vorjehriftsmäßige rabbinifche Schulbildung genoffen zu haben, imftande 
fet, die Schrift auszulegen und Gottes Wort wirffam zu lehren, fondern 
er fordert bon den Juden aud Annahme feiner Lehre. Dies ift wohl 
der Sfopus diefes Verfes. Dak die Juden nicht erkannten, dak IEfu 
Zehre bon Gott war, war ihre eigene Schuld. Dies Viegt in dent Be- 
dingungsjaß: Eav wo Hein. Bengel nennt diefe Bedingung eine con- 
ditio aequissima und laetissima und fügt hinzu: Subaudi, igitur. 
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Aber gerade das wollten die Juden nicht, weil ihnen der Glaube fehlte. 
Was aber hier YEfus den Juden inzbejondere fagte, gilt aud ganz 
allgemein. Das Erfennen der Lehre Chrifti als Gottes Lehre kommt 
nur auf einem Wege zuftande, nämlich auf dem Wege der suavis 
harmonia, die fic) in der Verbindung Yan... Helnua adrod findet. 
Das Bein jteht daher feinesivegs überflüffig, fondern ift der Nerv des 
Gedanfens (Meyer-Weiß). Nur auf dem Wege des Glaubens (éAy) 
vollzieht fich das Erfennen des Evangeliums als göttliche Wahrheit. 
Allerdings ijt dies Glaubenswollen nicht ettvas, was der natürliche 
Menich in fich fchafft, Rom. 9,16; Phil.2,13. Aber der Men fann 
doch fich der Wirfung des Wortes widerfeben, dem Heiligen Geijt mwider- 
jtreben und jo das ernftlicd vermeinte Gnadenwerf der Befehrung, die 
doch darin bejteht, daß man dem Evangelium glaubt, unmöglich maden. 
Das tadelt hier JEjus in verdedter Weife an den Vharifäern, die IEfu 
Wort nicht glauben wollten, dagegen aber behaupteten, daß fie Gott 
verehrten und jeinen Willen täten. Hätten fie das getan, fo hätten 
auch fie an SEfum und fein Wort geglaubt, Yoh. 6, 3883—40. Das folgt 
unbedingt, denn de Vaters Lehre und des Sohnes Lehre ift einerlei. 
Wer daher dem Willen des Vaters beipflichtet, der muß auch die Lehre 
des Sohnes anerkennen. Dies fcheint uns die einfacdhfte Auffaffung 
diefe3 reichlich umijtrittenen Sabes nad Wortlaut, Rontert und Par: 
allelitellen zu fein. D.Stöcdhardt bemerft zur Stelle: „Er meint hier 
wohl den Willen Gottes, der im Gefek vorliegt, denn er redet ja gleich 
weiter bon dem Gejeß Gottes, 8.19. Wer ernitlich darauf bedacht ift, 
Gottes Willen zu tun, Gottes Gefeß zu erfüllen, der wird bald inne- 
iperden, daß er aus fich jelbit das nicht vermag, daß allein die Lehre 
Ehrifti, das Evangelium, zu allem Guten tiidtig und gefchiet macht, 
und daß alfo die Lehre Chrijti bon Gott, eine Kraft Gottes, ijt. Die 
Suden, welche der Lehre Chrijti, dem Evangelium, feind waren, meinten 
e3 auch mit ihrer Lehre, dem Gefeb Mofi3, nicht ernit, ob fie gleich auf 
das Gefeb podten und troßten. Und fo ftraft fie der HErr, daß nie= 
mand unter ihnen das Gefeb tue.“ (Bibl. Gefh., S.159f.) Luther 
fchreibt: „Wenn ihr das tun werdet und mir nicht widerftrebet, fo wird 
euch denn der Heilige Geift erleuchten und lehren, daß des Vaters Wille 
in Chrijto ijt, daß er den Sohn dazu gefandt habe, daß man ihn hören 
folle; mie denn Matth. am 17., 8.5, auf dem hohen Berge Tabor die 
Stimme de3 himmlifhen Vaters fich alfo hören liek: ‚Dies ift mein 
geliebter Sohn, an dem ich ein Wohlgefallen habe; den jollt ihr 
hören.‘ Das ijt nun der Wille des Vaters, daß man zujehe und Hore, 
as der Mann Chriftus redet, und fein Wort höre. Du follft fein Wort 
nicht Hügeln, meiftern oder davon disputieren, fondern ftracks e3 hören; 
dann wird der Heilige Geift fommen und dein Herz fein zurichten, daß 
du von Herzen der Predigt des göttlichen Worts glauben und jagen 
mögeft: Das ijt Gottes Wort und die reine Wahrheit, aud dein Leben 
drüber Yaffeft.“ (VIII, ©. 32 f.) Was das Spracliche betrifft, fo 
ift daS xdregoy... % dem flaffifden Gebrauch entnommen, findet fic) 
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aber nur an diefer Stelle im Neuen Teftament. Cine ettwaige jyner- 
giftifche oder pelagianifde Auslegung des Zav wo Bein, als habe der unz 
befehrte Menfdh die Kraft, Gottes Willen gu tun, oder eine facultas se 
applicandi ad gratiam, verbietet fhon der Zujammenhang. — €&3 ift 
nicht nötig, dag man das Futurum yrooeraı, wie e8 Bengel tut, um= 
fchreibt: operam dabit, ut cognoscat. Bengel forrigiert dies auch gleich 
ipieder, indem er jehreibt: „Oder vielmehr, er wird auf diefem Weg des 
[Glaubens] Gehorfams zu der Erfenntnis gelangen; vgl. 8, 12. 28. 
31.32.” 

8.18. Wer von fi felbft aus redet, fudt feine 
eigene Ehre; wer aber die Ehre defjen judt, der ihn 
gefandt hat, der ift wahrhaftig, und Ungeredtigtett ift 
niht in ihm. Sm Einflang mit dem eigentliden Bie des ganzen 
Baifus, der durchaus Himafterifh gehalten ist, fährt SEjus nun in 
feiner Selbftverfündigung fort und betont ein neue’ Moment in jeinem 
Lehren. VEju Lehre ijt Gottes des Vater Lehre; darum jucht er auch 
nicht die eigene Ehre, fondern die des Himmlifhen Senders. Ware 
SEfus ein folder Prophet, der eigene Ehre fucht, jo wäre er allerdings 
ein falfder und ungerechter Menfdj, und feine Lehre wäre weder wahr= 
haftig noch glaubwürdig. Sndireft ftraft IEjus mit diefen Worten die 
judifden Lehrer, mie die Pharijaer und Schriftgelehrten, die eitler Ehre 
gierig waren, Soh. 5,44. Daher fam e8, dak fie im Gegenfab zu FCju 
jowoh!l „falsi“ wie auch „injusti“ waren. Dagegen war SEfus Cyray 
ty Ö0Eav néuparvtos adrov, Das heift, er jtrebte dDanacy, mit all feinem 
Lehren nur die Ehre Gottes zu befürdern. Darum war er auch adnIyje, 
wahrhaftig und lauter in Lehre und Wandel, und etwas Unfittlides 
(adızia) war nicht in thm. Gein ganzes Auftreten trug einen mit der 
Sendung bon oben gegebenen jittlihen Charafter. Wie damals, fo ift 
noch heute die Wahrhaftigkeit und Lauterfeit in der Predigt des Wortes 
Gottes, wodurch man nur Gottes Ehre fucht, ein Charafterijtifum aller 
wahren Prediger; dagegen fuchen Srrlehrer ihre eigene Ehre und verz 
drehen und berfälichen darum auch Gottes Wort. Luther: „Nun fagen 
dennoch alle Schwarmer, fie fuchen Gottes Ehre, fchtweigen aber alle bon 
Gottes Ehre. Aber die Worte höre ich wohl, und im Grunde tft es nicht 
anders, denn daß ein Reger feine eigene Ehre jucht, ob er fchon fage, er 
meine Gottes und des heiligen Evangelii Ehre; denn fie reden von fid 
felbjt und wollen jih damit fhmücden, daß fie nicht Unfrieden anrichten 
wollen. Gottes Ehre aber fuchen, muß anders gefdehen, nämlich auf 
die Weife, daß Gottes Ehre vorgezogen werde von ganzem, treuem 
Herzen und Grnft, ja mit rechtfdhaffenem Glauben, daß e3 des Heiligen 
Geiftes Gefuch fet und nicht unfer felbft. Denn der Teufel will auch 
Gottes Ehre vorivenden, aber nicht auf einerlet Werje.” (VIII, 36.) 

8.19. Hat eu nist Mofes das Gefeb gegeben? 
Und feiner boneud tut das Gefed. Was fudtihrmid 
gu töten? Weder in der Lehre KEfu — denn e3 war Gottes Lehre 
— nod) in der Unmöglichkeit, SCju Lehre als göttliche Wahrheit zu er- 
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fennen, noch in der Unlauterfeit, ddixéa, KEfu — denn YEfus fuchte 
die Ehre jeines Vaters und war daher wahrhaftig und glaubwürdig — 
lag der Grund, weshalb die Quden der Predigt IEfu nicht zufielen. 
Sn 8.19 dedt JEjus mit Haren, überzeugenden Worten den eigent- 
lichen Grund ihres böfen Verhaltens auf. Diefer Vers jchlieft fie 
daher an den vorhergehenden eng an, und es ift nicht nötig, bier mit 
einigen Wuslegern eine nicht berichtete Zivifchenrede anzunehmen. Die 
felbjtgerechten Bharifäer pochten und trobten auf das Gefeb, das ihnen 
Mojes gegeben hatte, und givar zu dem Zmed, dak fie danach handeln 
follten. Der Wfgent liegt in diefem Gab auf Mofes, als der großen, 
hochgefeierten Autorität, die zum Gehorfam fo fehr verpflichten müßte. 
Aber dies Gefeß taten fie nicht. Sehr nachdriidlicgh jagt SEjus: oddeic 
é& tudy. Das ift nicht etiva eine Hyperbole, die dem Munde IEfu im 
Eifer entfchlüpfte, fondern drüct wirklich den Tatbejtand aus. Dak die 
Suden Durd und durch unmoralijd waren, beivies ihre Feindfchaft gegen 
Chriftum, der ihr Unglaube zugrunde fag. Durch ihren Unglauben 
aber verivarfen die Juden das ganze Gefew Mofis, das doch [chlieglich 
auf Chrijtum hintwies. Die Anklage SEju gegen die Juden lautete far 
und fdarf: x, mwarum, mit weldhem Recht, fucht ihr mich zu töten? 
Das war mwirflich die feindfelige Whficht der herrfchenden Partei, und 
Diefe ihre Abjicht hatte SEfum bisher abgehalten, nad) Judäa zu fom- 
men; bgl.5,1.7.8. Die Volfsfithrer Ssrael3 hielten SCjum für einen 
Sabbatfchänder, der e3 verdient habe, aus dem Weg geräumt zu werden, 
5, 9—16. Damit aber offenbarten fie nicht nur, wie wenig fie das 
Gefek Mofis verstanden, jondern wie auch ihre ganze Gefinnung dem 
Gefeß zumider war. Sole Menjhen konnten und wollten natürlich 
das Geje nicht Halten; und diefen gottlofen Führern fiel das betörte 
Bolf zu. 

3.20.21. Da antwortete da3 Volt: Du bit bes 
fefjen; merfudt did zutöten? ES antwortete FEfus 
und fprad zu ihnen: Ein Werk habe ih getan, und 
thr verwundert eud alle. Ginerlei wie man die Anttwort des 
Bolfes auslegt, ob al3 aus dem Volfshaufen von Fremden jtammend, 
die nichts von den mörderifchen Plänen der VBolfsführer und der metjten 
Bewohner Yudaas mußten, oder als eine offenbar boshaftige Lüge: 
auch die Menge trifft dennoch diefelde Schuld wie die Oberjten. Woll- 
ten einige bon ihnen auch wirflih SEjum nicht geradezu töten, fo waren 
fie doch alle mit einem mörderifhen Hak erfüllt, der der Sünde des 
Mordes gleichfam. Diefer Hak offenbarte fich in der Schmähung: 
dausvıov Zysıs, mas wohl darauf Hinausläuft: „Du leideit an Verfol- 
gungswahnfinn”, „haft eine fire dee“, ,,bift bejelien“. Bal. 8, 48; 
10,20. Dieje Antwort, die auf BEju flare, gewinnende Selbjtverfiin- 
digung erfolgte, bemweift, daß BEfus mit feiner Anklage: „Keiner bon 
euch tut das Gefeb” recht hatte. Ym Grund teilte das Volf die mör- 
derifche Gefinnung feiner Führer, tote eS dies auch bei der Kreuzigung 
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SEfu offenbarte. Stödhardt: „Wie frech fie dem Gefeg ins Angeficht 
ichlagen, geht daraus hervor, daß fie ihn zu töten juden. Das Gebot: 
‚Du follft nicht töten‘ gilt nen nichts.“ Treo ihres Wbfalls von Gott 
und feinem Gefet traten fie aber dDennod als Eiferer für Gott und fein 
Wort auf, indem fie fic) ftellten, als fampften fie um des HErrn Sabbat. 
Diefe fchandliche Heuchelei, die ebenfalls ein Beweis ihres Abfall bon 
Gott war, ftrafte der HErr fehr, indem er fagte: , Cin Werk habe 
ich getan, und ihr verwundert euch alle.” Cin einziges Werk Eu 
genügte, um ihm den Vorwurf eines Gefebesitbertreters zuguziehen; 
pgl.5,2. Darüber waren fie befremdet, davualere. Gleich über das 
eine gute Werk Hriftliher Barmherzigkeit, das JEfus am Sabbat am 
Teich Bethesda verrichtet hatte, waren fie jo empört, daß fie über ihn 
den Stab bracen, ihn hapten, fhmähten und verfolgten, troßdem, wie 
er in den folgenden Verfen darlegt, fie felbjt am Sabbat ein wichtiges 
Werf taten, nämli das Werk der Befchneidung. War e3 aber nad 
dem Gefeb erlaubt, dies Werk zu tun, das dazu diente, ein Glied des 
Menfden zu Heiligen und zu reinigen, fo war e3 auch gejtattet, am 
Sabbat den ganzen Menden gefund zu machen. Go fteht aud) SEfus 
in bezug auf dies Werk gerechtfertigt da, während die unlautere, abz 
gottifdhe Gefinnung der Yuden, die in ihrem Unglauben fih an SEfu 
Lehre ftiegen, um fo greller abitiht. Dieje Verblendung des Bolfes 
aber war das Werf der Irrlehrer SSrael3, der Pharifäer und Schrift 
gelehrten, und jo haben wir in diefem Tert eine Sluftration zu der 
Warnung YEfu, mit der die altfirlihe Perifope beginnt: „Sehet euch 
bor bor den faliden Propheten, die in Schafsfleidern zu euch) fommen; 
inmwendig aber find fie reißende Wölfe.“ Die falfhen Propheten in 
Ssrael hatten fi an diefem Volf als reigende Wölfe geoffenbart, deren 
Früchte böfe waren. Stöcdhardt Tchließt diefen Abjchnitt mit folgenden 
paffenden Worten: „Die Ungläubigen unferer Tage zeigen nod ganz 
diejelbe verfehrte, unlautere Gefinnung. Sie vermwerfen die Lehre 
Ehrifti, das Evangelium, und berufen fich dagegen auf Gefe’ und Moral 
und legen dabei etwa auf gemwilfe augerlide Sitten und Gebärden den 
größten Wert. Aber fie meinen e3 nicht aufridtiqg mit ihrer Moral. 
Die wichtigjten Stüde im Gefeb, wie das Gebot von der Nächftenliebe, 
lafjen fie außer at. Denen, die nicht ihres Sinnes find, tun fie alles 
mögliche guleide, die hafjen fie bon ganzem Herzen. Nein, wer wirklich 
beitrebt ijt, moralifh zu leben, Gottes Willen zu tun, wird auf feinem 
andern Weg dazu gelangen, als daß er die Lehre Ehrifti, das Cyan- 
gelium, in fein Herz aufnimmt.“ 


Will man die ganze Perifope in der Predigt behandeln, fo fönnte 
man bielleicht die folgenden Themata wählen: YEfus, der mahre Heils- 
verfiindiger. 1. Gr predigte nicht eigene, fondern des Vater3 Lehre. 
2. Er juchte nicht eigene, fondern des Vaterd Ehre. 3. Er fam nicht, 
um Menfden zu betrügen, fondern um Sünder felig zu machen. — Die 
Herrlichkeit des Wortes BEfu. 1. GB ift das Wort des lLebendigen 
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Gottes. 2. &3 ift das Wort ewiger Wahrheit. 3. Es ijt das Wort 
gewiffer Seligfeit. — QEjus das Teuchtende Vorbild aller wahren 
Prediger. 1. Er predigte Gottes Wort. 2. Er fuchte Gottes Ehre. 
3. Er wollte nur der Menfchen Heil und Seligfeit. — Der Undanf der 
Welt dem Evangelium gegenüber. 1. Die Welt verivirft das Gpan- 
gelium als Untwahrheit. 2. Sie haft und verfolgt alle, die e3 Yauter 
und rein verfündigen. — Der Sak der Welt gegen Chriftum. 1. Diefer 
Haß hat feinen Grund im Unglauben; 2. verbirgt fich aber in Seuchelei 
und Scheinheiligfeit. — Reikende Wölfe. Das find alle, 1. die nicht 
Gottes Wort lauter und rein verfündigen, 2. die nicht Gottes Ehre alle- 
gett und bor allem fuchen, 3. die ihre Zuhörer nicht allein zu KEfu 
mweijen. — 3.14: Wann find unfere firhlichen Fefte Gott angenehm? 
1. Wenn mir fie dazu benugen, die großen Heilstaten unfers Heilandes 
recht zu predigen; 2. wenn fid aud alle Chriften an diefen Feiten durch 
Hören und Lernen des Wortes Gottes beteiligen. — B.15: Wie fteht 
e3 mit deiner Kenntnis der Heiligen Schrift? 1. Studierft du fie mit 
BleiR? 2. Lapt du dich auch in deinem Studium bom Heiligen Geist 
leiten? — 8.16: Warum dürfen wir an der lauteren Lehre des Evan- 
geliums nit andern? 1. Weil diefe Lehre nicht unfer, jondern Gottes 
ijt; 2. weil Chriftus uns durch Wort und Veifpiel dazu anleitet, nichts 
anderes zu lehren als Gottes Wort. — 3.17: Das herrliche Gut der 
Gemißheit in der Lehre. 1. &3 ift ein Gut, dad Ehriftus allen Menfchen 
anbietet; 2. da3 aber nur die erlangen, die den Willen Gottes tun. — 
B.18: Ein wahrhaft Hriftlicder Prediger. 1. Er redet nicht von fis 
felbjt. 2. Er fucht nicht eigene Ehre. 3. Er ift in feinem ganzen Lehren 
und Wandeln lauter und wahrhaftig. — BW. 19. 20: Wer halt das 
Gejeb? 1. Nicht der felbftgerechte Pharifaer, der durch das Gefes, 
2. wohl aber der glaubige Chrift, der ohne Werfe allein aus Gnaden 
felig werden will. — 8.20: Die Werfe IEfu. 1. Sie find ein Beweis 
dafür, dag JEfus der Sünderheiland ift. 2. Sie follen uns dazu be- 
wegen, SEfu Wort um fo mehr zu glauben. &. 2. Ve. 


— ___—— 
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Our whole nation is celebrating the sesquicentennial of our Gov- 
ernment. All over this country there is jubilation and exultation in 
commemoration of the 150th birthday of our nation, the United States 
of America. In honor of this event an international exposition is 
held in that city in which the independence and liberty of our country 
was declared 150 years ago, in Philadelphia, Pa. In honor of this 
same event almost every State, every county, and every town of our 
entire Union is having some kind of public demonstration. Our 
national songs, accompanied by the strains of resounding music, are 
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heard upon the air. In many a place of honor the star-spangled 
banner is seen floating gracefully and gleefully in the breeze, and 
wherever it flutters, millions are repeating the patriots’ salutation and 
prayer: “Oh, long may it wave o’er the land of the free and the home 
of the brave!” 

But does all this actually concern us Christians? Should we as 
a Church join in this national jubilation? Are there not sufficient 
patriotic organizations to look after these matters? And is not the 
danger of overdoing these patriotic demonstrations greater than that 
of underdoing them? And is it right to use the house of God for 
this same purpose? 

Indeed, if the churches were simply to add to the bluster and 
noise that is made upon this occasion, our efforts would be super- 
fluous. God requires something else of us American Christians, 
something which all the world, with all its noise, shouting, shooting 
of cannons, singing of anthems, playing of music, and waving of 
flags, cannot supply. What is it that God requires of us? As He has 
made and constituted His Christians the teachers of all nations, 
Matt. 28, 19. 20, so He has also appointed us American Christians to 
be the ambassadors of heaven to our American fellow-citizens. We 
American Christians would not do our duty to our country; indeed, 
we would prove unfaithful to our trust, if to-day we did not deliver 
the message of our Lord. God has a message for the people of this 
glorious Republic on this its sesquicentennial, and He has chosen us 
to be His prophets. This message of our God we find in the words 
of our text. May God’s Holy Spirit guide and bless us as we speak! 


GOD’S MESSAGE TO THE PEOPLE OF THE UNITED 
STATES ON THEIR SESQUICENTENNIAL. 


He exhorts them 


1. To give thanks for their wonderful blessings; 
2. To become suppliants at His throne of mercy; 
3. To pray and intercede for their country and government. 


1, 


In our text God says: “I exhort, therefore, that, first of all, sup- 
plications, prayers, intercessions, and giving of thanks be made for 
all men, for kings, and for all that are in authority, that we may lead 
a quiet and peaceable life in all godliness and honesty; for this is 
good and acceptable in the sight of God, our Savior.” God knows 
full well that we cannot live an honest life, orderly and decently, 
unless there is a government to protect the law-abiding against the 
eriminal, “that we may lead a quiet and peaceable life.” Good gov- 
ernment is conducive to a life of quietness and peace. God has 
expressly told us also, Rom. 13,1, that government, for the preserva- 
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tion of such external decency and order, is His own gift. And cer- 
tainly, if any nation has cause to thank God for its government, then 
we are that nation; for truth itself forces us to confess that our 
Government, the government which we and our fathers have enjoyed 
for 150 years, is and has been a wonderful temporal blessing of God. 
It is true, 150 years ago only a part of this entire country gained its 
independence from Great Britain. There were but thirteen original 
States, and all of their territory lay east of the Mississippi River. 
It was only years afterwards that large portions of additional territory 
were gained by purchase, by conquest, and by treaty. But neverthe- 
less, all of our country, all people who are living under its sway, are 
now enjoying a government that is respected because it is powerful 
and successful, because it has demonstrated its ability to protect its 
citizens everywhere. 

We need not hesitate to state that our Government, in military 
and police power, is the strongest government of this earth. This is 
not expressing a “jingo” sentiment. A government, to be worth any- 
thing, must be strong in military power. Government is not to be 
a spiritual power, it is a temporal power; it zs to handle the sword; 
it is to be a terror to evil-doers. Rom. 13,4. But of what benefit is 
a sword that is weak, brittle, and inefficient? If a sword is to serve 
its purpose of defense and offense, it must be a weapon that will 
frighten the aggressor and strike terror into the heart of the foe. 
Such a sword, power, and terror God has given to our Government. 
When a citizen of our country needs protection, our Government can 
protect him. Its power is real; its power is known, feared, and 
respected. 

Our Government, moreover, is a rich government. What need is 
there for me to recount its enormous wealth? The most powerful 
countries of Europe are our debtors and owe us billions of dollars. 
It would be a small matter for our country to raise enough money to 
buy whole countries of other continents. There is no richer country 
on this earth than ours; there is none which could offer to us and 
to our children better opportunities for continued prosperity. This 
is not said that we may boast of it; it is said to stir us-.up to 


gratitude. 
This leads us also to mention that very blessing which we specifi- 
cally commemorate to-day — our country’s independence. This 


country of ours has now been a sovereign, independent country for 
150 years. We elect our own representatives to formulate the laws 
by which we are to be governed. The citizens elect their own rulers 
and have a voice in the management of their own national affairs. 
It is just this independence the sesquicentennial of which we are 
celebrating to-day; for at one time this country was a mere tool in 
the hands of European rulers. A part of America belonged to Spain 
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and was exploited by the Spaniards. A part belonged to France and 
was managed so as to enrich French Catholicism. A part belonged 
to England and was suffering from unjust taxation. But 150 years 
ago those who belonged to England declared themselves free and 
independent and under God were freed from that oppression and 
tyranny. Through the labors of patriotic men this entire nation re- 
ceived the priceless treasures of its own Constitution, its own flag, 
and its own democratic government. For this national independence 
we are to glorify and thank God, the Giver of every good gift. We 
are to thank God for the unselfish leader given us, George Wash- 
ington, and for those brave men who fought under him, through 
whose valiant fighting, self-denying sacrifices, and ardent patriotism 
this precious gift of independence was bestowed upon us. 

We ought to thank God all the more for our national indepen- 
dence because with it-God bestows upon us also the priceless religious 
liberty which we are enjoying here in this country. This Government 
of ours, whose independence we are celebrating by the sesquicen- 
tennial, grants to the true visible Church of God on earth and to all 
Christians the liberty to believe, to confess, and to proclaim the 
Word of God in the undiminished splendor of its truth and purity. 
From the beginning our Government has protected us against the 
assaults of superstitious and religious tyranny. It has granted us the 
liberty to erect our churches, our schools, our colleges, our seminaries, 
our hospitals, our orphan homes, and whatever other institutions are 
considered necessary for the propagation of the truth. Protected and 
guarded, therefore, by this powerful and rich country, our beloved 
Lutheran Church has grown and prospered here in this land of almost 
unlimited resources. What a beautiful vineyard has God’s Church 
become here in this glorious American Republic! If I speak but of 
the body to which we belong, what marvels of growth and extension 
may I point out! A few data will suffice to indicate the measure of 
God’s blessings. 

In 1839 a few immigrants built a little log house, which you may 
still see in a lonely place in the backwoods of Missouri. It was to be 
their college and seminary. Many laughed at them, but now, not 
quite a month ago, our Synod dedicated a seminary surrounded by 
seventy acres of ground close to a great metropolis of this country of 
ours, perhaps the largest theological seminary of this entire continent. 
Aye, in many of our large cities our Lutheran churches are the most 
imposing church-buildings of the entire neighborhood. The largest 
and best-equipped Protestant parochial schools are those in which the 
Word of God is taught in its truth and purity. Time does not permit 
me to speak of our colleges and other institutions. Nor does our chief 
blessing consist in this material wealth, the grandeur of its buildings, 
and the extent of its territory, but in this, that here in this glorious 
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country Christians may freely proclaim the whole counsel of God, 
may give their children a Christian education, and may enjoy all the 
spiritual riches which God has given to His people. Is this not cause 
for thanksgiving ? 

But if our thanksgiving is to please God, we must recognize that 
all that we Americans have and possess is the gift of God, the gift of 
His unmerited goodness, kindness, and mercy. It is a sin, therefore, 
a grievous sin, to speak of the blessings, privileges, and advantages 
which we Americans enjoy, as if these things were the products of 
our own work, wisdom, and energy, —as if all this were the reward 
of our own virtues. God says to our nation to-day, “What hast thou 
that thou didst not receive? Now, if thou didst receive it, why dost 
thou glory as if thou hadst not received it?” 1Cor.4,7. Let all 
Americans remember that by nature they are not one whit better than 
the other nations of this earth, but that God has nevertheless enriched 
them above all others. It is true of us what God said to Israel of old: 
“Understand, therefore, that the Lord, thy God, giveth thee not this 
good land to possess it for thy righteousness; for thou art a stiff- 
necked people.” Therefore this is God’s message to our entire nation: 
Repent of your ingratitude, cease to take credit to yourself for the 
gifts which God has given you, and give thanks to God, who, without 
any merit or worthiness of yours, overwhelmed you with His riches. 


2a 


It is this which leads us to speak of the second exhortation of 
our text, the exhortation to become suppliants at the throne of God’s 
mercy. For without such supplications our sin remains upon us and 
separates us from God and from all eternal blessings. But have we 
Americans any great sins to confess? Have we? There is scarcely 
a page in our history which is not defiled and defaced with iniquity. 

Indeed, this chapter is so dark and distressing that some may say, 
Why mention it to-day at all? This is a day of celebration, this is 
a festive day, — why mention sins and the curse of God? Remember 
what I said in the beginning, we Christians have not gathered simply 
to increase the noise, to wave flags, to sing anthems, to proclaim the 
glory of our country. If that were all, our entire celebration here 
in church would be superfluous. God wants us Christians to deliver 
His message to our country, and His message for this day speaks not 
only of thanksgiving, but also of supplications. God wants us to 
come before Him as suppliants. Dare we, then, in our supplication 
omit the petition for forgiveness? Certainly not! We American 
sinners are to come before God to-day with the petition for the for- 
giveness of sin. We are here to tell ourselves and all our people that 

“he that covereth his sins shall not prosper, but whoso confesseth and 
forsaketh them shall have mercy.” Proy. 28,18. Woe to all those 
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Americans who are ready enough to proclaim the glory of our national 
power, the extent of our dominions, the magnificence of our conquests, 
the exceeding greatness of our riches, and the preciousness of our 
liberty, but refuse to confess their sins, imagining perhaps that Amer- 
icans are above such a thing as a confession of sin and transgression! 
To such we must say that God wants no thanksgiving and rejoicing 
if supplication for pardon and mercy does not accompany it. From 
the lips of every American, from the President down to the most 
humble citizen, God wants to hear to-day the prayer: “God be merci- 
ful to me, a sinner.” No American, however high his station or how- 
ever humble his lot, is celebrating this sesquicentennial of our glorious 
country aright who does not to-day humbly and contritely confess his 
sins to his God. 

In making this confession, we should remember, first of all, our 
own personal sins, sins of which we know; for who of us can be so 
blind as not to be conscious of having done that which he should not 
have done and of having neglected much which he ought to have 
done? 1John 1,8. But besides our own personal, private sins, we 
to-day, celebrating with our fellow-citizens, ought to remember also 
the sins of our entire nation. For herein we are one and all more or 
less coguilty. There is a common guilt resting upon our whole nation. 

Permit me to point out this our national iniquity, which calls 
for shame, contrition, and repentance. 

There are, first of all, the sins of violence, of murder, of blood- 
shed, of burglary, and highway robbery, of which we hear every day. 
Oh, the shame of it all! We have in our midst citizens, and many 
of them, so vile and criminal that we must employ armed men with 
clubs and guns to protect us and our property, — not against wild 
beasts, but against our own fellow-citizens. No bank is safe in this 
country unless it is protected by armed guards. Gangs of criminals 
infest our cities. When money is transported from place to place, 
men heavily armed must protect the carriers. And worse than that, 
our very Constitution, though lauded by some and pronounced holy 
and sacred, is nevertheless openly ridiculed by others, at times even 
by government officials, and is flagrantly transgressed and trodden 
underfoot. 

I am not now discussing the question whether all our laws are 
good and desirable. But when this entire nation has accepted a law, 
that law ought to be obeyed. Instead, there are men who perjure 
themselves and transgress the highest law of the land for the sake 
of a few dollars. And there are others in high political positions who 
parole or pardon these transgressors and refuse to bring the criminal 
to justice. It has come to this, that we are now the most criminal 
among all civilized nations. Such conditions could not exist if there 
were not so much indifference and carelessness on the part of many 
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who are otherwise not aggressively wicked. Will God not punish such 
sin and transgression ?— Shall we follow Pharaoh and say: Who is 
the Lord that we should obey His voice? Has God not shown that it 
is a small matter for Him to bring sorrow and distress upon those 
who transgress His commandments? Has not civil war raged here 
and brother slain brother, and has not one part of this country sent 
out its valiant men to devastate, to lay low, and bring ruin upon, other 
parts of this country? Have not passion, the lust of gain, murder, 
and rapine filled the hearts of some to bring destruction upon others 
of our citizens? And in spite of our policy of avoiding European 
entanglements, have we not been drawn into the late European war, 
and were not our precious young men sent overseas to die on Euro- 
pean fields of battle? Such judgments of God ought to give us pause. 

I will not speak of the robberies in business, of deceit and rapa- 
ciousness of monopoly, and of the large sums that have been taken 
from the people through selfish, deceitful, and dishonest officials, but 
we dare not forget the fact that more than half of the people living 
in this country never worship God and care nothing for His Word, 
that, moreover, there are many churches which pervert God’s Word. 
We have the unadulterated Bible in its truth and purity, we have it 
translated into our own language. But although the Book is open 
and our Government permits every one to read and to study it, how 
few pay attention to it, how few honor and love it! How is our 
Thanksgiving Day celebrated? Does the nation crowd the churches ? 
Far from it! Single churches cannot even fill their pews with the 
ordinary number of worshipers. A number of churches must unite 
to hold union services, and even these services are sparsely attended. 
Instead of thanking God, most of our citizens devote the time for 
thanksgiving to feasting and to pleasures, without giving even an 
hour to divine worship. There is, moreover, little true fear of God in 
the land. God’s name is taken in vain by false teachers and by pro- 
fane blasphemers. The time which ought to be set aside for rest and 
for the consideration of God’s Word, the times which we may call 
the Sabbaths of the Lord, they are desecrated. Increasing family 
scandals and divorces blot our record. The rule of parents is much 
disregarded; many parents are not doing their duty towards their 
children, and many children refuse due respect and obedience to their 
parents. Our theaters and dance-halls reek with filth. Even decent 
people of the world say that the shame and indecency of the stage, of 
impure literature, and of dance-halls smells to high heaven. Lies and 
slander and covetousness fill the hearts of men. “Ah, sinful nation, 
a people laden with iniquity, a seed of evil-doers, children that are 
corrupters! They have forsaken the Lord; they have provoked the 
Holy One of Israel unto anger; they are gone away backward. Why 
should ye be stricken any more? Ye will revolt more and more. The 
whole head is sick and the whole heart faint. From the sole of the 
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foot even unto the head there is no soundness in it, but wounds and 
bruises and putrefying sores; they have not been closed, neither 
bound up, neither mollified with ointment.” Is. 1, 4—6. 

And worst of all, there is little knowledge of these things, there 
is little repentance. There are few that preach and tell of these 
things. And if this message is proclaimed, some will insist that such 
preaching is pessimistic gloom. But God, who commands us to pro- 
claim this message, knows what our people need. It is for us Chris- 
tians therefore to testify to our fellow-Americans that, if we continue 
to pursue the course which we are now traveling, we shall certainly 
come to ruin. When people begin to lose confidence in their repre- 
sentatives, when they laughingly transgress their highest law, when, 
in order to take the law into their own hands, they begin to form 
secret societies and gangs, which do not hesitate to take life, then the 
end is not far off. There is just one, only one, remedy for this con- 
dition, and that is repentance for our sins. God says to us: “Wash 
you, make you clean; put away the evil of your doings from before 
Mine eyes; cease to do evil. Learn to do well, seek judgment, relieve 
the oppressed, judge the fatherless, plead for the widow. Come now 
and let us reason together, saith the Lord: though your sins be as 
scarlet, they shall be as white as snow; though they be red like 
crimson, they shall be as wool. If ye be willing and obedient, ye shall 
eat the good of the land.” Is.1,16—19. For every American there 
is but one and only one Savior, the Lord Jesus, the Lamb of God, 
which taketh away the sin of the world. All true Christians, all true 
preachers of God’s holy Word, unite to proclaim this one and the 
same truth in which all faithful ambassadors of God agree: “To Him 
give all the prophets witness that through His name, whosoever be- 
lieveth in Him, shall receive remission of sins.” Acts 10,43. And: 
“Neither is there salvation in any other; for there is none other name 
under heaven given among men whereby we must be saved.” Acts 
4,12. To-day Jesus says to every American: “I am the Way, the 
Truth, and the Life; no man cometh unto the Father but by Me.” 
And to every repentant sinner we now proclaim that “God so loved 
the world that He gave His only-begotten Son, that whosoever be- 
lieveth in Him should not perish, but have everlasting life.” 


Sh 

Finally, our text encourages us also to offer prayers and inter- 
cessions for those who are in authority. In plain words, this means 
that we should pray for our country, chiefly also for our Government, 
for our President and for those who hold office with him. 

Our country certainly needs our prayers; for in spite of its vast 
territory, power, riches, and independence it is beset by many foes. 
The worst of the situation is this, that the great majority do not 
recognize these foes. They seem to have the impression that our 
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country is so great that it can take care of itself and all its foes. But 
just this idolatry will bring ruin upon us. Is. 42,8. If unbelievers 
are ignorant of Satan’s devices, 2 Cor. 2,11, we Christians ought not 
to forget that Satan is an enemy of every well-organized government. 
Satan hates man; he hates also all our temporal blessings, accom- 
plishments, happiness, order, decency, and prosperity. Satan hates 
our glorious Republic; he would love to see it perish in bloody war 
and confusion and anarchy. The blessings which we possess are 
God’s blessings; they one and all come from God, from whom all 
blessings flow, and Satan is trying with all the means at his command 
to change every one of them into just so much misery and misfortune. 

For one thing, Satan has drawn up his forces for a mighty attack 
upon our precious young people. God has given us liberty. Satan is 
trying to persuade the inexperienced youth of our land that they must 
have license and do as they please, that they are to pay no attention 
to the laws of God or of man, but run a wild course. Since they have 
an abundance of energy given them by God, Satan is persuading them 
that this energy requires no regulation, requires no discipline, but 
may work its way out as their sinful lusts dictate. In this way it has 
come to pass that many of our young people have turned a deaf ear 
to the calls of religion. Many, very many, are living without God, 
without Christ, and without hope in this world. Oh, let us pray for 
our poor young people; let us pray for America! 

And who is so ignorant of actual conditions that he does not 
know that the great blessing of religious liberty which we enjoy in 
this country is endangered? Is it not evident that fanatics are in- 
creasing here in this country? Do we not see that politicians are 
conniving at their secret machinations? If, in the face of all this, 
we keep in mind that “with might of ours can naught be done,” we 
should certainly forthwith take our refuge to Him, the all-powerful 
One, who alone can overthrow our antagonists. Therefore supplica- 
tions, prayers, and intercessions should be made for our Government 
and for all those who are in authority, that the blessings which we 
here possess may be retained. 

This duty becomes all the more pressing when we consider that 
none but a true Christian may offer God-pleasing prayers for his 
country. This is one patriotic service which none other than true 
Christians may render their country. Unbelievers may pay taxes, 
fight, speak, and work for their country, but they cannot pray for it. 
They have the power to curse it, but they have not the power to pray 
for it. Therefore we Christians especially should give ourselves to 
earnest prayer for our country. The founders of our Synod knew this 
very well; they therefore inserted petitions expressly mentioning our 
Government into the General Prayer which we pray every Sunday in 
our churches. But it is to be feared that this prayer is not spoken 

re 
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with the earnestness, attention, sincerity, and fervency which godli- 
ness and true patriotism demand. Let us also in this respect amend 
our ways, and when the pastor utters this prayer, let us join him with 
all our soul in pleading with God to protect, to bless, and to guide 
our dear native land. We are enjoying the blessings of a “quiet and 
peaceable life” here in this country, of prosperity in abundance, and 
liberty from day to day. There is danger that we accept all this as 
a matter of course, which could not be otherwise. But be not de- 
ceived; God may withdraw all these blessings from us very suddenly. 
How terrible and sad would our lot be if civil war were to break out 
between contending parties, — worse still, if a religious war would 
devastate this fair land of ours! That is not an impossibility! In 
a small town of Illinois so much bitterness grew up between opposing 
religious factions that a number of citizens were shot and the gov- 
ernor of the State had to call out the militia to patrol the town and 
preserve order. 

It has been said by one that patriotism is the last refuge of the 
scoundrel. This very saying shows how little confidence men have in 
what is generally called patriotism. These celebrations, these parades, 
this waving of flags, this martial music, and the bellowing of the 
multitude, how empty much of it is! But God has chosen us Chris- 
tians that we should make up the hedge and stand in the gap before 
God for the land. He wants us to pray; He wants us to appeal to 
Him in order that it may appear that God is the only Helper, that 
He is the Source of all blessings. Let us, then, my dear Christians, 
do that to which our text encourages us— offer up supplications, 
prayers, and intercessions for our Government. Let it not be an 
empty show when we lift up our voices, but let us show by our whole 
demeanor that we mean what we say, “God bless our native land!” 

And then let us follow up our prayers to God by such a life and 
by such deeds whereby our country may be blessed. Let us not 
through our sins bring upon ourselves and our fellow-citizens the 
wrath of God, but let us rather through our repentance, through 
faith in the great Redeemer of mankind, and through the earnest 
prayers of God’s children invite God to remain with us, to continue as 
our Father, and to bless us. If the testimony of our words is followed 
by the testimony of our lives, then our sesquicentennial will not be 
celebrated in vain, but will tend to the glorification of the name of 
God and help to preserve to us and our children those rich endow- 
ments which God has showered upon us without our merit, solely 
because of His grace and mercy. 


To Thee, our God, we fly 

For mercy and for grace; 

Oh, hear our lonely ery 

And hide not Thou Thy face! 

O Lord, stretch forth Thy mighty hand 
And guard and bless our fatherland! 
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The powers ordained by Thee 

With heavenly wisdom bless; 

May they Thy servants be 

And rule in righteousness! 

O Lord, stretch forth Thy mighty hand 

And guard and bless our fatherland! S; 


(The following material, which might prove useful in preparing a ser- 
mon for the celebration of the Sesquicentennial, is appended upon request: 
Walther, Brosamen, 362; Episteln, 234; Gnadenjahr, 564; R. Pieper, Epi- 
steln, 532; Kuegele, 2, 297; HoMILETIC MAGAZINE, 11, 152; Lutheraner, 
63, 34; 37, 154; 5, 89; and various outlines and sermons on the Gospel- 
lesson for the Twenty-third Sunday after Trinity, catalogued in the Re- 
gister zum Homiletischen Magazin.) 


—— 
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Der Mann, den wir heute zu feiner Nuhejtätte bringen, ift der 
Vater einer großen Familie, der Vater von zehn noch Yebenden, er- 
wachjenen Kindern. Er ijt ein altes Glied unferer Gemeinde. Gr 
gehörte zu denen, Die bor einundbierzig Jahren unfere Gemeinde ge= 
gründet haben, war auch viele Jahre Glied des PVorftandes. Viele 
haben ihn in diefer Zeit gejehen und fennengelernt. Nur felten fehlte 
er in unjern Gottesdieniten; al3 er nicht mehr zum Haufe Gottes 
gehen fonnte, lief er fich in dasfelbe tragen, um das Wort Gottes 
hören zu fonnen. &3 hat dem HErrn gefallen, ihm am Abend feines 
Lebens eine jchiwere Lajt aufzulegen. Bor jieben Jahren mußte ihm 
das eine Bein und bor drei Jahren das andere abgenommen werden. 
Da hat er große Schmerzen ausftehen mitffen, da war er dem Tode nahe. 
Wn ihm hat uns Gott recht deutlich gezeigt, wieviel Urfache wir haben, 
Gott täglich zu danfen und zu loben, wenn er un alle Glieder bisher 
erhalten hat. ALS er felbit jo hilflos geworden war, da ftarb ihm feine 
Gehilfin, die fo viele Sabre um ihn getwefen war und die er gerade jebt 
fo nötig hatte. 

Aber war die Lajt auch jehiwer, drückte das Kreuz zuzeiten tief ein, 
er flagte nicht, er murrte nicht, er war mit feinem 203 nicht ungu- 
frieden; er war froblid) in Hoffnung, geduldig in Trübfal. Gottes 
Wort mar feine Herzens Freude und Troft. 

Go ftand e3 bei ihm im Leben; und wie war e3, als e3 mit ihm 
zum Sterben ging? „Der Geredte“, jagt Salomo in unferm Texte, 
„it auch im Tode getroft.“ 

„Der Gerehte“, fagt Salomo. Nicht von jedem Menfchen, 
fondern nur bon dem ,,Geredhten” fagt er, daß er aud) im Tode ge- 
troft fet. Da miiffen wir uns bor allen Dingen darüber Har tverden, 
wer nach Gottes Wort ein Geredhter ijt. Sch fage: Nach Gottes Wort. 
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Sn einer fo wichtigen Gade fann es doch nicht Danad gehen, wen Men= 
- {den für einen Geredten halten, fondern wir wollen mwijjen, wer nad 
Gottes Urteil ein Geredhter ift. 

Gibt e8 denn überhaupt Geredte unter den Menjhen? Wenn ein 
natürlicher Menich, deffen Verjtand verfinftert ift, den der Heilige Geift 
noch nicht erleuchtet hat, in der Bibel Vieft, fo fann er, feiner Vernunft 
folgend, gar nicht anders urteilen, al8 daß die Bibel ein Buch voller 
Widerfprüche fet. Denn da fteht in der Bibel an der einen Stelle ge- 
fohrieben: „Bor Gott ijt fein Lebendiger gerecht”; „Da ift nicht, der 
gerecht fei, auch nidt einer”; und an einer andern Stelle jteht ge- 
fohrieben: „Dem Geredhten muß das Licht immer wieder aufgehen“; 
„Predigt von den Gerechten, daß fie es gut haben”; „Gott lat regnen 
über Gerechte und Ungerete”; „Die Geredhten werden in das eivige 
Leben gehen”. Sind das nicht Widerfprüde? 

So fdeint e3. Folgen wir aber dem rechten Lehrmeijier, dem 
Heiligen Geift, diefem Geift der Wahrheit, der in alle Wahrheit leitet, 
fo lafjen fich folche jcheinbare Widerjpriiche, auch diejer, leicht Löfen. 
Nach Gottes Wort gibt es eine Gerechtigkeit nach dem Gefek und eine 
Gerechtigfeit nad) dem Evangelium. Die Gerechtigkeit nad) dem Gefeb 
ijt die Gerechtigkeit der Werke und befteht in einer ganz vollfommenen 
Erfüllung des göttlichen Gefebe3. 

Fragen wir: Wer ijt nad) dem Gejeß ein Geredter? fo muß e3 
heigen: „Kein Lebendiger”; „feiner, auch nidt einer”. Da muß e3 
heißen: „&3 ijt hie fein Unter{dhied, fie find allgumal Sünder“, allzumal 
Ungerechte, Gottloje. Nach dem Gejek ijt nicht nur der ein Ungeredter, 
der etwas Böfes begangen, etwas getan hat, was Gott verboten bat, 
fondern auch der, der etwas Gutes, was Gott geboten hat, unterlaffen 
hat. Gin Ungerechter ijt nicht nur der, der alle Gebote übertreten, fon= 
dern auch der, der nur an einem gefiindigt hat. Ein Ungeredter ijt 
nicht nur der, der Gott nicht liebt, fondern auch der, der Gott nicht über 
alle Dinge liebt; nicht nur der, der bei Gottes Namen flucht, fondern 
auch der, der Gottes Namen nicht anruft, nicht betet, nicht Tobt, ihm 
nicht danft; nicht nur der, der die Predigt und Gottes Wort verachtet, 
fondern auch der, der Gottes Wort nicht heilig halt, nicht gerne hört 
und lernt. Nach dem Gefeb ift nicht nur der ein Ungeredter, der feinen 
Näachiten akt, fondern auch der, der ihn nicht Yiebt, ihn weniger Viebt 
als fich felbjt. Kurz, Durch des Gejebes Werke wird fein Menjch gerecht. 
Da ijt feiner, der das Gefe’ vollfommen erfüllt hat, bollfommen erz 
füllen fann. 

Geht e3 nach dem, toas das Gefek Gottes jagt, dann begraben wir 
heute feinen Gerechten, fondern einen Ungeredten, einen Sünder, einen 
Gottlofen. Das mupte der Entjchlafene gar wohl; das hat er felbjt 
erfannt und befannt, daß er nad dem Gefek nicht gerecht fei vor Gott. 
Und gu diefer Erfennints muß ein jeder fommen, der nod ein Gerechter 
twerden till. 
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Und, Gott Lob! e8 gibt einen, „der die Gottlofen geredht madt“. 
G8 ijt dies unfer lieber HErr KCfus Chriftus, bon dem Gott fon durd 
den Propheten Sejaias hat fagen lajfen: „Durch fein Erfenntni3 wird 
er, mein Knecht, der Geredhte, viele gerecht madjen, denn er trägt ihre 
Sünde.“ Cr jelbft hat feine Giinde je getan, er hat alle Gebote Gottes 
für ung vollfommen erfüllt. Ihn hat Gott für uns zur Sünde gemadt, 
auf dag wir würden in ihm die Gerechtigkeit, die vor Gott gilt. 

Und wer ijt nun, obwohl er nach dem Gefeß cin Sünder ift, nad 
dem Evangelium ein Gerechter? Aus den vielen Schriftftellen, die 
hierauf Antivort geben, nenne id) nur zwei. Paulus fehreibt: „Dem 
aber, der nicht mit Werfen umgeht, glaubet aber an den, der die Gott- 
Iojen geredht macht, dem wird fein Glaube gerechnet zur Gerechtigkeit“ 
und: „Chriftus ijt des GefebeS Ende; mer an den glaubet, der ift 
gerecht.” 

Urteilen mir nach dem, was das Gpangelium lehrt bon der Ge- 
rechtigfeit Durd den Glauben an SEjum Chrijtum, fo fonnen wir zur 
Ehre Gottes jagen: Ein folder Geredhter ijt der getwejen, der hier im 
Sarge liegt. Al ein armer Sünder hat er fi an den gehalten, der 
gefommen ijt in die Welt, die Sünder felig gu machen. Bi zulebt hieß 
e8 bet ihm: Ah, was find wir ohne FEfum? 

Dürftig, jämmerlih und arm. 


Ad, was find wir? Voller Elend. 
Ad, Herr JEju, did) erbarm’! 


2. 

„Der Gottlofe befteht nicht in jeinem Unglüd”, jagt Salomo; „aber 
der Gerecdhte ift auch in feinem Tode getroft.” 

Sa, „im Tode” tritt der große Unterfchied gwijden einem ,,Gott- 
fofen” und einem ,,Gerechten” recht zutage. In feinem Leben, wenn 
e3 ihm wohl geht, wenn er noch nichts jpitren fann bon der Nähe des 
Todes, da ijt wohl nod mander Gottlofe getroft; da fpricht er wohl 
auch: Sch fürchte mich nicht bor dem Tode; ich fann jederzeit getrojt 
fterben. Wher wenn e3 zum Sterben geht, im Tode, in feinem größten 
,Unglic”, fann der Gottfoje „nicht beftehen”; da zerrinnt ihm fein 
Trojt wie Wachs unter den Strahlen der Sonne; da entfällt ihm der 
Mut. „Aber der Geredhte ist auch in feinem Tode getrojt.” 

So war e3 bei Stephanus, der ja eines gewaltjamen, {chreclichen 
Todes fterben mußte, der gejteinigt wurde. Gr war auch in feinem 
Tode getroft. Er jah auf gen Himmel und jah die Herrlichkeit Gottes 
und SCjum zur Rechten Gottes ftehen und rief aus: „Siehe, ich fehe 
den Himmel offen und des Menjchen Sohn zur Rechten Gottes ftehen!” 
Und als fie anfingen, Steine auf ihn gu werfen, fprad er: „HErr IEfu, 
nimm meinen Geift auf!“ Und fo wird uns bon vielen andern Marz 
tyrern berichtet, daß fie getroft und mit Freuden in den qual- und 
marterbollften Tod gegangen jind. 

Nun ift eg wahr, nicht alle Gerechte find in ihrem Tode fo getroft. 
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Gott fehenft fold) Getroftfein nicht einem jeden feiner Geredhten. 
Manche fommen in fhimere Kämpfe, wie wir an dem frommen König 
Histias jehen. Er war nicht, wie fein Vater, ein Gottlofer, jondern ein 
Geredhter. Aber als der Prophet Kefaias zu ihn fam und fpradh: „So 
fpricht der HErr: ‚Vefchiefe dein Haus, denn du wirft jterben und nicht 
leben bleiben‘, da wandte er fein Angefiht zur Wand und mweinete ehr.“ 
Gr fprach hernach felbft: „Möcht’ ich bis morgen leben! Aber er zerbradh 
mir alle meine Gebeine wie ein Löwe. Ach winjelte wie ein Kranich und 
Schwalbe und girrete wie eine Taube. Meine Augen tvollten mir 
bredden: HErr, ich leide Not, Yindre mir’3! Bch werde mich fheuen alle 
meine Lebtage vor folder Betrübnis meiner Seele.“ „Siehe“, ruft er 
aus, „um Troft war mir fehr bange.“ Gr fann aber dann auch wieder 
zu Gott fagen: „Du aber haft dich meiner Seele herzlich angenommen, 
daß fie nicht verdürbe; denn du mirfft alle meine Sünden hinter di 
zurüd.” 

Dak e3 diefem Gerechten fo erging, das ijt ein großer Trojt für 
andere Chriften, befonders für Schwachgläubige. Sie denfen oft jchon 
in ihrem Leben mit Bangigfeit und Schreden an ihren Tod und fürchten, 
nicht getrojt und mit Freuden jterben zu fonnen. ber fie jollen nicht 
verzagen. Auch der fdivache Glaube ijt Gottes Werf. Auch der 
Schiwad- und Kleingläubige ift ein Gerechter. Solche follen fi}, wie 
in ihrem Leben, fo aud) im Tode an Gottes Wort und Verheigung 
halten und mit David zum Hören fpreden: „Deine Gnade miijfe mein 
Trojt fein, wie du deinem Knete zugefagt haft.“ Gottes Wort gibt 
Trojt in aller, auch in der Testen und höchiten Not. Gottes Wort macht 
getroft, daß man aud im Tode mit David zum guten Hirten jagen fann: 
„Und ob ich {chon wanderte im finjtern Tal, fitrchte ich fein Unglüd; 
denn du bift bet mir, dein Steden und Stab” — die Verheigungen 
deines Evangelium „tröften mid.” CS beftatigt jich immer wieder, 
tva3 Salomo jagt: „Der Geredhte ift auch in feinem Tode getroft.“ 

Vet unferm entjchlafenen Mitbruder hat e3 an Anfechtungen nicht 
gefehlt. Das aber, was ihn immer twieder getroft machte, nicht nur in 
feinem Leiden, fondern auch in jeinem Tode, war das Wort, die Zufage 
feines Gotte3 von der Gerechtigkeit und Seligfeit durch den Glauben an 
den, der gefommen ift in die Welt, die Sünder felig zu maden, deffen 
Blut rein macht von aller Sünde. Sa, da fann e8 heißen: 

Aus Gnaden! Hierauf will ich fterben; 
Sc fühle nichts, doch mir ift wohl; 

Sh fenn’ mein fündliches Verderben, 
Doch auc) den, der mid) heilen foll. 
Der Geift ift froh, die Seele lacht, 
Weil mich die Gnade felig mad. 

Gott gebe, daß wir alle [don in unferm Leben zu den Geredhten 
gehören und einst auc in unferm Tode al3 Geredte erfunden erden, 
alg jolche, die durch den Glauben gerecht geworden find! „Die Ge- 
rechten werden in das etvige Leben gehen.“ Amen. G.H.W.Löber. 
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Preached at her own request at the burial of Miss Ada Pieper, of St. Louis, 
Mo., and submitted for publication upon request. 


The God of all comfort be with us! Amen. 
FELLOW-MOURNERS: — 


The dying wish of our departed sister and friend that at our 
present gathering around her bier we meditate upon the Shepherd 
Psalm affords us a glimpse at her rich inner life of faith and at the 
same time reveals a charming trait of her character, a delicate touch 
of tenderness with which it was her habit to approach the profound 
verities of the Christian religion. I do not wonder at all at her choice 
of this funeral text; for the Twenty-third Psalm is practically her 
spiritual biography. 

There is splendid imagery in this Old Testament idyl. It depicts 
the perennial delights, the exquisite refreshments, and, above all, the 
deep peace and calm resignation of a soul whose entire trust is in 
Jesus. As her believing heart understood it, this picturesque lan- 
guage here is not voicing mere poetic fancies in overstatements of an 
enthusiast, but expresses strong, tested, and blessed realities. So, as 
here outlined, she loved to view her own life, and so, by her sug- 
gestion, she asks us now, at the moment of parting, to view ours 
likewise. 

Take the basic thought on which this hymn, which God’s children 
since time immemorial have cherished, is built up: the strange recip- 
rocal relation between the Shepherd and His sheep, the constant, un- 
equal exchange that is going on between them: on the one hand, 
nothing but want and need and destitution of every kind; on the 
other, an inexhaustible abundance of supplies and unstinting gen- 
erosity; on the one hand, yearning and craving and longing for 
attention and care; on the other, dispensing and ministering in 
bountiful profusion; on the one hand, fear, dismay, horror; on the 
other, the soothing voice, the reassuring presence, the uplifting arm 
of the mighty Helper and Sustainer. If I were to state all this in 
plain terms, what else does this mean than this: The great God and 
our Savior Jesus Christ and I, poor worm, are friends by reason of 
His love for me, and we are swapping fortunes: He takes my sin and 
guilt and gives me His righteousness and innocence; for my fear and 
unrest He fills my heart with a peace which nothing in this world, 
which only He can give; for my misery He lets me have His joy and 
honor. He, the Lord, the Great Sovereign of the universe, descends 
to my level; He is mine, and I in all my wretchedness — I, “just as 
I am” — am His. 

Glance over the pretty scenes that are mirrored in this inspired 
chant from the Judean hills: the verdant meadows with their brows- 
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ing flock, the noonday heat and the refreshing shade by the side of 
some cool brook, the darkling, dreadful canyon and the comforting 
sight of the Shepherd’s crook in the hour of terror, the storehouses of 
plenty which the Shepherd opens, and the special tokens of distin- 
guishing affection which He bestows on His beloved ward. To tell all 
this in every-day language, shall we not translate it into the words of 
Paul: “The life which I now live in the flesh I live by the faith of 
the Son of God, who loved me and gave Himself for me”? 

The Christian life is a life of wonderful intimacies with Jesus. 
So close is the mystic union of the believing soul with its heavenly 
Liege that Paul says: “We are members of His body, of His flesh, and 
of His bones,” and He “nourisheth and cherisheth us as His own 
flesh.” We must take these transitory, blundering lives of ours, so 
filled with the oddest happenings and changes, and put them in the 
proper perspective of faith in the saving grace of God to behold their 
remarkable symmetry and harmony as the Divine Fashioner shapes 
them. Every experience through which we pass in our period of 
probation here below, from the womb to the tomb, is but an occasion 
on which the individualizing care of our Shepherd is manifested for 
our correct upbringing, until we shall reach our full stature in Christ. 
The manifestations of His mercy in training us vary greatly in form: 
sometimes they present the lovely aspect of a pastoral scene in a quiet 
valley or the splendor and glory of a festival hall; sometimes they 
appear overspread with gloom and echo with the fierce shouts of 
enemies. But through all these outward changes we are continually 
in the presence of our unerring Guide and compassionate Consoler. 
Jesus Christ, the same yesterday, to-day, and forever; in cloud or 
sunshine, in weeping or rejoicing, when life is at its flood-tide, throb- 
bing with happiness and energy, or when it is ebbing out under the 
sunset and evening star in the hush of the last great sleep. “Whether 
we live or die, we are the Lord’s.” 

That, I take it, is the farewell message of the departed to her 
father and mother, sisters and brothers, to her friends, to all of us. 
It comports well with her life and is the fruit of her being reared in 
the green pastures of a Christian home, a Christian school, this dear 
old Holy Cross Church, and, particularly, the high school of affliction, 
in which the hand of Jesus put the finishing-touches to this workman- 
ship of His sanctifying grace. The ever open Bible in her room was 
like the window to the east, through which her spirit was eagerly 
looking for the Deliverer, who would set her free from every bondage 
that still remained. Hers was the unwritten Beatitude: “Blessed are 
those that are homesick, for they shall be brought to the Homeland.” 
The pestle of tribulation came down on her in the mortar of painful 
affliction, crushing out what was perishable, to bring forth the fra- 
grance of a contrite and believingly praying heart and to raise the 
immortal hope of Christian faith to that pitch where the believer con- 
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fesses: “I have a desire to depart and to be with Christ.... For me to 
live is Christ and to die is gain.” 

The last enemy has been overcome — praise be to the Lord! 
Transposed to hallelujah meter, this psalm is now raised to the higher 
strains of the life that is free from sorrow and crying and the anguish 
of death. Grace has finished her work, and with a richer meaning the 
saint made perfect says: “The Lord is my Shepherd; I have no 
wants; I am satisfied. In this house of my God, not made with 
hands, eternal in the heavens, in the mansions purchased for me at 
the price of my Redeemer’s life and death, I shall dwell forever, and 
nothing that unhallows or contaminates shall touch me. After the 
storm in the open sea the peaceful port on the heavenly shore; after 
the battle’s din and grime the victor’s repose at the Captain’s feet; 
after the worry and toil at bungling tasks the happy rest of the people 
of God. For the Lord is my Shepherd! Hallelujah! 

Let us take the lesson to heart, brethren, and each of us apply 
it to his individual need. Our religion, through and through, is 
a creed of paradoxes. We are not what we seem, and we seem not 
what we are. We are God’s darlings, loved with an affection so deep 
that no plummet will sound it and reaching back into eternity, while 
in our own estimation and that of all men we seem reprobates. We 
are righteous when our life’s record spells nothing but unrighteous- 
ness. We are saints wearing the garb of convicts, just like our thorn- 
crowned Lord being hanged between thieves. Take up one Christian 
doctrine after the other: every one of these is denounced as un- 
reasonable and our whole Christian state as a vast mistake; yet in 
the light of the teaching of Scripture our folly becomes wisdom; our 
weakness, strength; our poverty, incalculable wealth; our reproaches, 
badges of honor, from the moment that our hearts are divorced from 
ourselves, whether we take an optimistic or pessimistic view of our- 
selves; from the moment we become attached to Him who inverts all 
problems of our life by putting Himself where we were and us where 
He is. As faith, which first took our pardon from the hand of the 
Forgiver, merges our lives in Jesus and our stricken consciences 
again breathe freely in the sight of God, every adverse thing of this 
life loses its power to hurt: sadness is turned into gladness, tribula- 
tions become opportunities for glorying, mourning changes to re- 
joicing, and death is the portal opening into the more abundant, the 
real life. 

A favorite sentiment from which Miss Pieper drew great comfort 
in her last illness was that expressed in Paul Gerhardt’s Easter- 


hymn : — My heart from care is free, 


Misfortune now is play, 
No trouble troubles me, 
And night is bright as day. 
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Even when in our moments of keen bereavement we pay the 
tribute to nature, the eye brimming with tears greets the Comforter 
on high with glances of grateful acknowledgment, and into our dirges 
there enters a victorious strain: “O death, where is thy sting? 
O grave, where is thy victory? Thanks be to God, which giveth us 
the victory through our Lord Jesus Christ.” His Shepherd’s rod is 
extended over each of us even now, and the bruised reed of our falter- 
ing faith can feel His uplifting care and sympathetic touch in every 
trial and sorrow. He doeth all things well that He may bring us to 
the goal of our faith. 

Christ bring us: all to the Homeland of His eternal love! Amen. 


St. Louis, Mo. W. H. T. Dav. 


a 
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Essay read before the Pastoral Conference of St. Louis and Vicinity. 
By Rev. R. Jesse, St. Louis, Mo. 


(Continued.) 


In city congregations the lack of watchfulness is explained — not 
excused — by the fact that our people do not know one another. 
Acquaintanceship is limited. There are explanations for this state of 
affairs, but we cannot readily excuse it, and we must not exaggerate it. 
Not all move friendless among strangers in our city congregations. 
And lack of acquaintance is no excuse because there is no excuse for 
this lack of acquaintance. Our people, if they were mindful of their 
duty and deeply desirous of performing it, could get acquainted with 
the people who sit next to them in the sanctuary and kneel by their 
side at the Lord’s Table. The cause of neglected admonition lies 
deeper. Neglect of church attendance, failure to commune with due 
frequency, and many other sins are so common that many hesitate to 
admonish such brethren for fear of being reminded that they might 
well sweep before their own doors. Even parents will hesitate to 
admonish their own children. And we believe we do them no injustice 
if we assert of many more that they have a well-developed spirit that 
asks, “Am I my brother’s keeper?’ Uncared for, unadmonished, very 
often led on by the example of the very people who ought to admonish, 
souls are permitted to continue in ways that are dangerous, in care- 
less levity, sometimes in manifestly sinful practises, until, too late, the 
thunders of Judgment awaken them, and other souls have meanwhile 
been corrupted by their example. It is true: 


Should every man defend his house, 
Then all would be defended; 

If every man would mend a man, 
Then all mankind were mended. 
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Another thought, not far-fetched in this connection, is this: 
With the exception of the Catholic Church no other denomination 
endeavors to indoctrinate its young as does the Lutheran Church. 
When we confirm our classes, they represent a very heavy investment 
of money and toil. But, having invested money and labor to bring 
them to the confirmation altar, is it not strange that through decades 
we have made no adequate provision for the protection of our invest- 
ment, no systematic endeavor to hold the young with the Church? 
It is a fact that our Church, which does more for its youth before 
confirmation than any other Protestant denomination, officially does 
less than other denominations in the dangerous age that follows con- 
firmation. Believing, as the essayist does, that our losses are heaviest 
among the younger members of our Church, he is also of the opinion 
that we largely do but reap what we have sown in neglect and that 
considerable losses can be tracked back to the neglect of official and 
adequate provision for the retention of our young people in the fold. 

While I was writing these very lines, a young man stepped into 
my home. He told his little story. When a lad of school age, he was 
sent to a large city parochial school. Very deficient in the German 
language, he had to acquire privately what he failed to assimilate in 
the school and confirmation instructions. But all the commendable 
efforts made in school and by the pastor were made through the 
medium of the German language. The lad was confirmed, and then 
he dropped out of the church because he could not understand the 
language spoken. He says to-day that the first religious book he 
understood (?) was the book of Christian Science, because it was 
written in the language he knew. He inquired of me whether the 
Lutheran Church believes in hell, whether the immortality of the 
soul is a fact, ete. And these questions came not so many years 
after his confirmation! This introduces another source of consider- 
able losses — the language question. 

In some parts of Synod this question belongs to the annals of 
the past; in some parts it is happily breathing its last; but, if we 
may take a statement in the American Lutheran at its face value, — 
and we believe that it is very conservative, — our Missouri Synod is 
still 51 per cent. German and only 49 per cent. English. 

Our people breathe the American atmosphere; the war stimulated 
greatly an anti-German feeling, especially among those who, through 
having religious worship in a foreign language forced upon them 
more or less exclusively, were already prejudiced against the German. 
In daily life they use the English exclusively, and when the Lord’s 
Day dawns, they are not inclined to go back to the German to worship 
in that language. It is not that they dislike the Gospel, but they have 
an aversion to the language in which it is preached and are largely 
unable to find edification in a poorly understood sermon preached in 
a foreign language. 
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Bilingual congregations are a necessity in many circles. We dare 
not deny our fathers the very Gospel which, humanly speaking, we 
owe so largely to their steadfastness and sacrifices. But we fear that 
bilingual congregations unnecessarily do much to discourage the 
younger element which desires a service at a reasonable hour and not 
only at intervals of two or more weeks, and a service that is English 
in fact. 

That neglect of doing an adequate amount of work through the 
medium of the English language is responsible for our losses to an 
extent which cannot be ignored when we take a Synod-wide view of 
the situation is evidenced by the fact that when Synod in 1920 re- 
corded a gain of only 30 communicants, the gain in the English Dis- 
trict was normal and helped to keep Synod from recording a step 
backward in the statistical records. 

This, incidentally, also proves that we must not exaggerate the 
effect of the incoming budget system on our statistics. The budget 
was adopted also by the English District, which continued to gain 
despite that fact. The effect of the language question on our losses, 
on the other hand, is furthermore evidenced by the fact that in 1924 
the largest numerical growth was recorded by the English District, 
which had 56 purely English-speaking churches and missions. Con- 
trasted with that gain of 1,361 in the English District, stands the loss 
of over 1,000 communicants in the same year by a District that had 
only two purely English-speaking stations, although this District is 
in one of the nation’s great cities and its environments. 

Finally, we would add another factor that is responsible for losses 
the proportions of which we unfortunately cannot measure. It is the 
refusal of congregations to grant letters of dismissal to sister congre- 
gations when an application is made, and, still worse, even when com- 
municants move to more or less distant localities. This practise is not 
always motivated by selfishness. In the case of new converts, e.g., and 
when their removal is not such as to make a transfer necessary be- 
cause church attendance becomes more or less impossible at the 
church of their first love and choice, it is the way of wisdom and 
pastoral tact to hesitate about transferring them. But often when 
members move to very distant points, especially when they move to 
another city, town, or village, letters of transfer that will bring them 
immediately into connection with a sister congregation should be 
issued. If this were done more often, our losses would be considerably 
less. Sometimes the fault lies with the people, and then they should 
not be held in a loose and disjointed membership, but should be 
awakened to their dangers and — released. “They have been members 
of the old church so and so long and therefore do not want to sever 
their connection even though it is impossible for them to attend its 
services. This has the tendency gradually to wean away from the 
church even such as were formerly active and interested.” Sometimes 
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a despicable selfishness moves people to avoid transfers and connection 
with a congregation in their place of residence and work. This holds 
good—and we do not hesitate to prefer the charge—in the case of very 
many young people, who leave the country home to seek employment in 
larger centers of population. They bring a very non-committal letter, 
which may or may not mean a transfer. As a rule, they explain that 
it does not mean membership. They wish to retain their membership 
somewhere in the United States, be it because their home congrega- 
tion has a law, as unalterable as the laws of the Medes and Persians, 
that only communicant members of that church can be buried on its 
cemetery, — and on this cemetery they have already selected their 
final resting-place, —or because for some other reason they do not 
wish to connect with a congregation away from their distant home. 
And so they become “guests,” who go to church and Communion 
through many a weary year if they feel so disposed. If they fail to 
put in an appearance, the local pastor takes it for granted that the 
“ouests” have returned home. But have they returned? We shall see. 
If they continue to come, they are “guests” by the year. Did we say 
“guests”? We meant to say that they are very regular boarders, who 
come and go, but never pay. There is the sore spot. They say they 
must support the home congregation. Often they mean that father 
pays for all at home — and little enough at that, we fear. That the 
motive for such “guest” membership is the evasion of duties in Christ’s 
kingdom has been publicly whispered to our positive knowledge by 
people who left their membership at one congregation in the city and, 
upon a letter of introduction from home, became guests in another 
congregation and then boasted that now they were going to a church 
where they did not have to pay. Sometimes the fault that people are 
“Jost in transit,” as another has put it, lies with a pastor who for some 
reason is satisfied with shouldering responsibility for people whom he 
sees very seldom. (To be concluded.) 


Book Review. 


From the press of Concordia Publishing House, St. Lowis, Mo.: — 


Bible History References. Explanatory Notes on the Lessons Embodied 
in the Comprehensive Bible History for Lutheran Schools. Vol.1: 
Old Testament Stories. With maps and illustrations. Revised and 
greatly enlarged edition. By F. Rupprecht. Price, $1.75. 

Sound, brief, and yet highly illuminating annotations and explanations 
to seventy Bible stories of the Old Testament are here offered on 356 pages 
to those who in home, school, and Sunday-school are required to make the 
Bible clear and instructive to the young. The appearance of this volume 
is another proof of Synod’s aim to meet the demand for helps which contain 
nothing that runs counter to the pure Word of God. Every pastor will 
be happy to place this book into the hands of his Sunday-school teachers, 
who need it more than other instructors of children. And to them the 
words of Dr. Paul E. Kretzmann, who has written the introductory re- 
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marks, apply with special force: “The wider the information which is at 
the teacher’s command, the better will be his equipment for the work of 
instructing the young.” Since the first edition of these references to the 
Old and the New Testament was, as the publishers state, “the most widely 
used work of its kind,” this new volume on the Old Testament alone should 
meet with an even greater welcome. 


Studies in the Psalter. By 0.W.Wismar. Price, $1.00. 


Pursuant to a resolution of Synod in 1923 that some of the more 
prominent theological works in German be done into English, this book 
offers the excellent essays of Dr. P. E. Kretzmann on Ps. 46 and Dr. W. 
H.T. Dau on Ps. 119, very acceptably translated by Professor Wismar. In 
an introductory chapter the author presents valuable information on the 
psalms in general. His isagogical material will prove very helpful espe- 
cially to the layman. May our laity and clergy learn to pray from this 
singular prayer-book, — singular because it is the only one given by in- 
spiration of the Holy Spirit. : 


Good Manners for Boys and Girls. By Amelia C. Krug. Price, 15 cts. 


The motto of this booklet reads: “Love as brethren, be pitiful, be 
courteous.” 1 Pet. 3,8. Other passages of Holy Writ which are adduced in 
the body of the booklet and the example of persons mentioned in the Bible 
prove that the teaching of good manners is not a needless task. In pre- 
paring her treatise, Miss Krug has been guided by this principle: “Good 
manners that are most to be desired are not elaborate, but are simple, 
natural, and sincere.” We are confident that the leaders of the young can 
use this treatise to good advantage in their effort to give polish to the 
words and actions of their charges. B. 


Psalm 98. Two-part Song for Female or Children’s Voices. By CO. Kunze. 
Arranged by F. Faerber. English and German text. Price, 75 cts. 
a dozen. 


This tuneful composition has delighted the reviewer more than once, 
and he takes the liberty to suggest that such music ought to be repeated 
at suitable occasions, so that both the words and the music may become the 
possession of both singers and listeners. 15% 


Christian Monasticism. A Great Force in History. By Jan C. Hannah, 
F.S8.A., Professor of Church History, Oberlin College. The Mac- 
millan Co., New York. Price, $2.50. 


As a history of monasticism this volume of 260 pages will be read with 
attention and satisfaction. The bibliographies appended to each of the 
seventeen chapters stand such in good stead as would delve more deeply 
into special phases of the subject. We can understand why the title 
Christian Monasticism was chosen, even though by teaching the doctrine 
of salvation by works monasticism has ever exhibited the spirit of 
paganism; but we are unable to appreciate the subtitle; for the author 
has clearly outlined the occurring and reoccurring degeneration of the 
various orders that sprang into existence from time to time, and yet he 
has but faintly hinted at the debauchery, gluttony, and scarlet sins that 
have held sway behind monastic walls. And as to Jesuitism with its 
doctrine of probabilism, intention, mental reservation, and its distinction 
between philosophical and theological sins, with the curses of Popes and 
the execrations of Roman Catholic rulers resting on its head, with the 
black stigma of ultramontanism attached to its name, we deem it rather 
unwise to say much in praise of this unchristian and un-American insti- 
tution. The history of monasticism — as we must infer after reading this 
book — is a smarting slap on both cheeks of the pet theory of evolution. 
We are aware that monks and friars have done some good in the world, 
but we fail to see any greatness in them. 
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The Speech for Special Occasions. Edited by Ella A. Knapp, Ph.D., and 
John C. French, Ph.D. The Macmillan Co., New York. Price, $2.00. 


In the preface the editors tell us that their purpose was to supply 
models, not of formal oratory and debate, — for there are sufficient models 
of these to be had, — but rather of examples of speeches for special occa- 
sions such as any one may be called upon to make; — and they have 
done this. 

In an introduction of seven paragraphs they lucidly discuss the nature 
of such a speech, its purpose, theme, planning, and structure. They sug- 
gest rules for the opening paragraph, for the structure of the body of the 
address, for quotation and allusion and for conclusion. They advise adap- 
tation to occasion and audience; and finally they have something to say 
on delivery. When they offer specific rules, their statements must be 
accepted with caution. What they say is too brief to do justice to the 
subject; varying conditions are not sufficiently taken into account. The 
selection of speeches, however, which are offered in the book is very 
valuable. The model speeches, which are taken from addresses by such 
representative men as James Russell Lowell, Matthew Arnold, William 
Cullen Bryant, Oliver Wendell Holmes, Henry Wadsworth Longfellow, Basil 
L. Gildersleeve, Theodore Roosevelt, Henry Clay, Lafayette, Washington 
Irving, Abraham Lincoln, James A. Garfield, ete., ete., are excellent in struc- 
ture, wording, illustration, and allusion. The personal tone, the skilful 
turn of phrase, the happy opening, the gentle humor, and the felicitous 
conclusion of most of these speeches will offer suggestions that must be 
helpful to one who is under the necessity of making such an address. 

Se 


Wiijjionsabteiluna. 


Unjere Qudianermiffion in Wisconfin. 

Nachdem die von dem feligen P. Cramer im Jahre 1845 in 
Michigan und die bon P. Cloter einige Jahre jpater in Minnefota 
begonnene Miffion unter den Chippewas um das Jahr 1869 einge- 
gangen var, hatte unfere Synode bis zum Jahre 1899 Feine eigentliche 
Sndianermiffion. Erft in dem genannten Jahre übernahm fie die bon 
P. Nidel bon Shatwano, Wis., aus angefangene Arbeit unter den 
Stocbridges, die nun in fehsundzwanzig Sahren ihren fchipierigen, 
aber doch gejegneten Fortgang genommen hat. 

Die Gefchichte unjerer Miffion unter den Stockbridge in Town 
Red Springs, Shatwano County, Wis., ift wohl den meiften Lefern 
diefer Zeilen nicht gang unbefannt. 

Die fogenannten Stocbridges find die lebten itberrefte des aus 
der Kolonialzeit unfers Landes befannten und berühmten Mobifaner- 
ftammes, der einft im öftlichen Teile des Staates New Yorf am Hud- 
fonftrom feine Sagdgriinde hatte. Unter allen Yndianerjtammen unfers 
Landes ijt diefer wohl der am meisten zivilifierte und hat langft die 
alten Sitten und das indianifche Heidentum abgelegt; jelbit die Mohi- 
fanerjprade ift nur noch einzelnen älteren Perfonen befannt, und zwar 
nur teilweife. Unfere Miffionsarbeit wird nur mittels der englifchen 
Sprache betrieben. Zivifchen fitnf- und fedjshundert Stodbridges 
wohnen in Town Red Springs, Shawano Co., und Umgegend. Von 
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diefen find etwa Hundertfünfzig dem Namen nach Presbytertaner, etiva 
ebenfo viele Qutheraner, und der Reit ijt durchweg firchlos und gottlos. 

Unfere Miffion hat in Wisconfin auc nocd) Stationen unter den 
Oneidas und den Menominees. Am ganzen wird bon den givei Mijjio- 
naren an jeh8 Orten den Indianern das Wort des Evangeliums ber- 
kündigt. Miffionar E. Waron, felbit ein Vollblutindianer bom Stamme 
der Stodbridges, predigt in Oneida, nahe bei Green Vay, Wis.,. und 
etiva drei Meilen außerhalb des Indianerftädtchen3 in einer Bndianer=- 
hütte. Der Unterzeichnete, Miffionar in Town Red Springs, predigt 
in Red Springs und Morgan Siding auf der alten Refervation und in 
Neopit auf der Menominee-Refervation. Außerdem jteht unter jeiner 
Aufficht ein neuer, etwas abgelegener Poften, namlich Quinney, am 
Oftufer des jchönen Lafe Winnebago. Die erjte Station und noch jest 
die Hauptitation ijt Red Springs mit einer fleinen Kirche, der Kojt- 
fdule und der Wohnung des Miffionars. 

Die Arbeit des Miffionars unter den Erwachfenen bejteht haupt= 
fachlid) darin, daß er die fleine organifierte Qndianergemeinde bon 
einund3swwangig Stimmberedtigten und etiva achtgiq Kommunizierenden 
in der Erfenntnis des Wortes Gottes durch Predigt und Geelforge 
fördert, und fodann, daß er die Kirdlofen aufjudt, fie auf das eine, 
das not ijt, Hinmweift und fie für Chriftum gu gewinnen fucht. Diefe 
Arbeit hat ihre befonderen Schwierigkeiten, da Das Andianerbolf im 
allgemeinen nicht jehr zugänglich ijt für Religion, und teil fo viel unter 
ihnen Sklaven der Ungucht und der Trunffucht find. Auch unter denen, 
die fich unferer Kirche anjchliegen, find diefe aiwei Lafter oft der Fall- 
jtric de3 Satans, der fo manche wieder zum Abfall vom Glauben bringt 
und in zeitliches und etwiges Verderben ftiirgt. Cin Hindernis ijt auch 
dies, daß im Winter fo viele auch unjerer lutherijdhen Indianer aus- 
warts Arbeit juchen. Bejonders im Winter fällt der Befuch der Gottes- 
dienite infolgedefjen jehr ab. Der Befuch der Gottesdienite in Red 
Springs 3.8. geht in der Regel bon etiva fünfzig bis jechzig im Some 
mer herunter auf etwa zwanzig bis fünfundzwangzig im Winter. 

Unfere Hauptarbeit ift ohne Ziveifel die Miffion an den Indianer 
findern. Miffionar R. Kregmann, der die Pionierarbeit in diefer Mif- 
fion getan bat, rief jchon im Jahre 1902 eine Gemeindefdule in Red 
Springs ins Leben, die jich bald eines blühenden Zustandes erfreute. 
Um aber diefe Arbeit befjer tun zu finnen, wurde im Jahre 1908 eine 
Koftichule gegründet nach dem Vorbilde der Regierungsfoft{dhulen für 
Sndianerfinder. In diefer Schule wurden die Kinder gefpeift und gez 
fleidet. Durch diefe Einrichtung ftieg die Zahl der Kinder, die die 
Schule bejuchten und den Heiland fennenlernten, bald von dreißig auf 
fiebgig und jogar auf neungig, und das für etwa fnapp fünfzig Kinder 
berechnete Koftichulgebäude wollte die Zahl der Kinder nicht mehr fafjen. 
So murde denn in den Jahren 1920 und 1921 ein neues Gebäude 
errichtet, daS ettwa hundert Kindern Raum bietet. Das alte Gebäude 
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wurde als Schulhaus umgebaut mit drei Schulgimmern. Seitdem ijt 
aber die Zahl der Kinder, die uns übergeben wurden, wieder um ein 
beträchtliches gejtiegen, fo daß aud) die jebigen Räumlichkeiten jchon 
wieder zu Hein jind. Qn diefem Jahre (1925—26) bejuchen 148 
Kinder unjere Schule, etwa 125 davon als “boarders”; die übrigen 
ichlafen und ejjen daheim. Etwa dreifig Kinder haben wir abmeifen 
miiffen, teil wir nicht genug Raum für fie haben. Won den Kindern 
find etwa 70 Stockbridges, 50 Oneidas, und die übrigen verteilen jich 
auf Menominees, Chippeivas, Winnebagos, Pawnee3, Senecas und 
Navajos. Fünf weiße Kinder befuchen die Schule. 

Seit einigen Yahren haben wir darauf hingearbeitet, daß die 
Indianer, deren Kinder wir beföjtigen, menigftens für die Kleidung 
jorgen, wenn jie dazu imjtande find. Der Erfolg war recht gut. Denn 
wir haben jebt nur noch einige Kinder, die wir Heiden miiffen; und 
das ijt auch nicht anders gu erwarten. Was wir an Kleidern für folche 
brauchen, erhalten wir zum größten Teil durch Liebesgaben von 
Srauenvereinen und einzelnen Perfonen. Auch Bettzeug mird uns 
zumeijt auf diefe Weije geihenft. Durd) jolde Erjparnis an Kleidung 
ijt e3 uns möglich, eine bedeutend größere Zahl bon Kindern zu beher- 
bergen, ohne daß die Kojten für die Anjtalt viel geftiegen find. Wir 
fangen nun aud) an, darauf hinguarbeiten, daß die Eltern, wenn fie 
e3 fonnen, Kojtgeld für ihre Kinder bezahlen. Cin Anfang hierzu ijt 
ion gemacht. Wher wie weit wir damit fommen, fonnen wir jebt nod 
nicht jagen. 

Sn der Schule arbeiten unter der Aufficht des Miffionard ein 
Student und zmwei Lehrerinnen. Für die Kojtiehule haben wir als 
Berfonal eine Matrone, eine Hilfsmatrone oder Wäjcherin, eine Köchin 
und einen Hausinedht. Die Kinder werden angehalten, bei aller Arbeit 
mitzubelfen. 

DObmohl in unjerer Schule aud in weltliden Fächern unterrichtet 
wird, fo Dak jedes Bahr eine Anzahl Kinder den achten Grad abfolviert, 
fo ijt doch die Hauptfache der ReligionSunterridt. Diejer wird etwa 
zur Hälfte vom Mifftionar erteilt. Der Zmed des Unterrichts ijt bor 
allem, die Kinder zur Erfenntnis ihres Heilandes zu bringen und jie 
darin zu befeitigen, fodann aber auch, fie gu befähigen, diefe Erfenntnis 
ihren Eltern und Gejchwijtern daheim mitzuteilen. Wir erfahren aud 
immer ivieder, daß unfere Kinder dies tun. Yn einigen Firchlofen 
Familien wird regelmäßig bei Tijd) gebetet, weil dies bon Kindern 
unferer Schule eingeführt worden ijt. 

Go erreihen wir durch die Miffion an den Kindern aud) deren 
Familien. Dem Miffionar wird gewöhnlich ein freundlicher Empfang 
zuteil, wenn er die Familien bejucht, aus denen wir Kinder in unferer 
Schule haben. Auch ijt e3 viel Leichter, foldje Leute zum Befud der 
Gottesdienjte zu bewegen. Und dieje Familien unferer Schulfinder 
find ein großes Miffionsfeld. Denn von der Gejamtzahl unferer 
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Kinder find nur 37, die man als Tutherifch angeben fann. Die andern 
find entweder firchlos oder Glieder falfdglaubiger Kirchen. 

Was die zufünftigen Erfolge unferer Indianermifjion betrifft, fo 
dürfen wir faum damit rechnen, daß fick) große oder aud) nur größere 
Scharen befehren. C8 find immer nur einzelne; und bon diejen fallen 
manche bald wieder ab. Auch lange nicht alle Kinder, die unfere Schule 
bejuchen, befommen wir al3 Kirchenglieder. Auch bon denen, die mir 
fonfirmieren, fallen viele fpater mieder ab. Doch jind e3 immer etn- 
zelne, die treu bleiben und ihrem Heiland in Liebe nachfolgen. Wir 
erfahren auch die? immer wieder, daß foldje, die unjere Schule befucht 
haben, vielfach in Krankheit oder auf dem Sterbebett den Mijfionar 
rufen laffen und durch Gottes Gnade noch Buße tun und ihren Heiland 
im Glauben ergreifen. Befehrte Qndianerfeelen find teuer, aber verz 
geblich ift die Arbeit nicht, und der Befehl unfers Heilandes, Wark. 
16, 15, hort nicht bei den Indianern auf. . W. ©. Bott her. 


Wattikuri, India. 


This time we desire to discuss with you our Wattikuri “con- 
gregation.” 

When we call Wattikuri a congregation, we must not think of 
a well-established congregation with voting members, communicant 
members, with pastor and teachers, with a well-organized school, 
much less of a ladies’ aid society, a Walther League, and other organ- 
izations; still less of a beautiful church with altar, pulpit, pipe-organ, 
electric lights, aisle-runners, seats; least of all, of a modernly 
equipped school-building. For a better understanding of our subject 
it would be well perhaps to forget all these things at present, to 
accompany us in spirit, and to see things as they are. 


It is eight o’clock Sunday morning. We put in our traveling-bag 
a Bible, a Bible History, Luther’s Small Catechism, recently pub- 
lished, an order of service, which has been translated from our 
English Order of Service, a written copy of a portion of our Synod- 
ical Catechism, and a hymn-book. 


Many busses and motor-vehicles of every description. and in 
various stages of dilapidation keep the white dust of the Trivandrum- 
Nagercoil Highway, which we must follow from the eighth to the 
seventeenth mile, in almost constant agitation! These motor vehicles, 
the noise, the dust, and the long caravans of native ox-carts with their 
irresponsible drivers keep one constantly on the alert in order that 
we may avoid accidents. “To dangle from a bullock’s horn is bad for 
one of woman born” is bound to run through a person’s mind as 
here and there a heedless bullock strives to block the passageway the 
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motor-cycle missionary is trying to make. But soon we have reached 
the seventeenth mile. A hairpin turn to the right into a side-road, 
affording at its high points glorious glimpses into a valley of well-kept 
rice-fields and palmyra-palm groves, promises within another mile 
a cheerful advent to our Gospel-hungry people. 

We park our motor-cycle under a majestic shade-tree to protect 
its paint from the corrugating glare of the tropical sun and pass 
through a small postern into a village from which our congregation 
is recruited. 

The houses are made of sun-dried bricks, laid on a foundation 
very often five feet high. The superstructure is hardly ever more 
than eight feet to the gable of the palm-thatched roof. In three rooms 
sometimes as many as ten persons must sleep and eat. This would 
not be too great a hardship if the place were only kept clean. But the 
Indian spends the greater part of his time in the great out-of-doors 
under God’s own roof, the azure firmament, and pays little attention 
to the interior of his home. 

Here and there we find a woman busy grinding curry, hulling 
rice, and boiling the sap from the palmyra-trees gathered by the men. 
As we walk leisurely over to the building where divine services are 
held, we meet several men with toddy-baskets hanging from a yoke 
over their shoulders or see them in the tall trees tapping them for sap. 
We have been told that one man climbs as many as fifty palmyra- 
palms a day. Now, a palmyra is usually some fifty feet or more high, 
so that it is by no means a loafing job to be a toddy-drawer. 

Now we have arrived at the place where service is to be held. 
Just take a look at the building before you enter. It is about ten by 
fourteen feet, its walls are pounded mud, four feet high, there are 
two entrances, and the whole is sheltered by a palm-thatched roof, 
laid on a framework of bamboo poles, supported on the four ends by 
wooden posts. 

The floor has been nicely swept and polished with cow-dung. 
A rough table serves as pulpit and lectern. A stool is reserved for 
the missionary or catechist who conducts the service. For the 
“madam,” if she has come along, a crude chair is usually brought. 
There is only one bench, which is occupied by a number of the men. 
But since there is usually an overflow of male hearers, we find quite 
a number of them sitting on mats, on the floor, together with their 
thirty odd children. The bench in the rear of the church is reserved 
for the few women hearers who have gathered enough courage to come 
to hear the Word together with the men. This morning we are happy 
to have fifty-seven present. 

When all have been seated, the service begins. We sing Hymn 
406, a free translation of “Liebster Jesu, wir sind hier,” the first line 
of which runs: “Wartta Perdda Jesuve.” We do not flatter ourselves 


268 Wattikuri, India. 


that the hymn was a success as to tone quality and melody, but it 
surely was as to volume and intention. 

This hymn over, we follow the translated order of service in our 
English hymnal, the congregation repeating after the missionary, 
phrase by phrase, the parts sung by our congregations at home. In 
place of the short prayer just before reading the Epistle-lesson we at 
present pray one of the chief parts of Luther’s Small Catechism. 

For the time being, in place of the Epistle-lesson, we read one of 
the fifty Bible stories, which they have had in their previous course of 
instruction. After the Scripture-reading another hymn is sung, say 
No. 231, which treats of God’s mercies that follow us throughout life 
and under all conditions. 

In place of the Gospel-lesson we read another of the fifty funda- 
mental Bible stories. We hope in this manner to make them thor- 
oughly familiar with those Bible stories which illustrate chiefly the 
Three Articles of our Christian Creed. Then follows the confession 
of the Christian faith in the words of the Apostles’ Creed and after 
this we probably sing Hymn 254, which shows that righteousness 
is not by the Law, but by faith in Jesus Christ, the Redeemer of 
the world. 

Instead of the sermon we have a catechization, similar to those 
in confirmation hours at home or in the Christenlehre. This time our 
doctrinal discussion happens to be on a portion of the Fourth Com- 
mandment. The instruction naturally proceeds step by step, as the 
people, having come from heathenism and devil-worship, grasp the 
Word of God but very slowly. Most of them also are entirely dependent 
upon oral instruction, as they do not know how to read. For those 
who can read the lack of our most essential books is a hindrance. 
These books are very slow in making because we have to be very 
careful about the terms we use in translating. Even though we had 
the books, we would have to spend a great deal of time warding off 
false Hindu notions about the terms that have been used. After 
about an hour’s catechetical conversation we arise and say the offer- 
tory. Thereupon follows the General Prayer and the Lord’s Prayer, 
the latter spoken in unison. After the Doxology the Benediction is 
pronounced upon the congregation, and the service ends with a silent 
prayer. 

Services over, we remain in the humble chapel for a while, dis- 
cussing various things, admonishing, rebuking, encouraging, or com- 
forting, as the case may be. 

The catechist informs us that his school has now grown to thirty- 
three pupils. These are divided into two classes and instructed from 
nine to four o’clock. Especially in the children one can already 
notice a great difference. In them our hope lies for a future well- 
ordered congregation. The grown people are but slowly and with 
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difficulty to be won away from their old heathen practises. It will 
even happen that they offer cocoanuts and chickens on Saturday to 
turn away the wrath of the demons and unabashed turn up on Sunday 
to worship Jehovah, the true God. Of course, they do not realize the 
sinfulness of this. Let us relate an incident. 

My catechist’s name is Massillamini, and his wife’s name is 
Crystal. They have four children, Albert, Alex, Cyrus, and the sishu 
(baby). Crystal became sick and had to be removed to the hospital 
at Neyoor for two months. When almost ready to return home, Cyrus 
became very sick with dysentery. Of course, the doctor put him on 
a diet. His condition improved so much, however, that the family 
was able to return to Wattikuri. The doctor probably told them to 
continue the diet for a while. But they continued it far, far too long, 
so long in fact that the boy, though two and one half years old, could 
no longer walk from weakness. They, in their ignorance, would 
probably have starved him to death had we not happened around. 
He was immediately taken to our bungalow and his food gradually 
increased both as to strength and quantity. The process was naturally 
very slow, for his stomach had become so weak that he could not 
assimilate his food properly. While he was lying sick at the bunga- 
low, on one of my visits to Wattikuri, his father told me that he was 
having a bit of trouble with the people. The people said that the 
devils were angry because the catechist had begun work there. This 
could plainly be seen by the fact that the catechist had so much 
trouble in his family since coming there. Therefore they were going 
to offer sacrifices just once more to appease the demon’s wrath. Espe- 
cially the man who did the offering to the idols was very zealous, 
because part of the offering would be his, as the priest’s share. The 
catechist and I spoke to the people, pleaded with them, and showed up 
the folly of such sacrifices and their sinfulness. Some expressed their 
determination to stay away, but the greater number were non- 
committal. The sacrifice was offered on Saturday. Immediately the 
boy’s condition became worse. We thought at first that God would 
take the boy to prove to the people the helplessness of the demons. 
Of course, the boy’s death to human eyes would have been the 
strongest proof for this. We wrestled in prayer with God for the 
boy’s life. The prayer was graciously answered. The boy now runs 
and plays with the other children. But on Sunday, when I went out 
to Wattikuri, the answer to our prayer was not yet apparent, and 
I was able to show the people from the boy’s aggravated condition 
how foolish and wicked it was to offer sacrifices to the devils that the 
boy’s health might be restored, instead of relying upon Jehovah, the 
true God, who has created, redeemed, and sanctified us. But this 
incident shows how slowly the people give up their former way. 

We now leave the church-building and walk half a mile over to 
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the catechist’s house to give him and his wife the Lord’s Supper, 
which could not be done in the pandal without special permission 
from the Government, which as yet has not been forthcoming. 

We now returned to our motor-cycle, hoping to reach home before 
the threatening monsoon rain would overtake us. But our start was 
made too late, and so for eight long miles, without a raincoat to 
protect us, we traveled in a rain the like of which we think we never 
experienced in America, with frequent peals of thunder and flashes of 
lightning. Drenched to the skin, we were sitting over almost half 
a ton of metal, with almost three gallons of gasoline clutched between 
our knees. We could almost feel the hair standing on end. But the 
main road was clear, and we made good time. 

We ran into our primitive garage and were met on the back 
veranda of the bungalow by a beloved face full of concern, exclaiming, 
“You poor boy, dear me!” The drenched clothes were quickly re- 
moved. A hot bath took away the numbness of the limbs, and the 
cook soon informed us that the lunch was waiting on the table. 

With our day’s work done and thanks returned for the meal, let 
us retire to our office to continue discussing our work at Wattikuri. 
If you care to busy yourself with something useful, it will not in the 
least disturb our conversation; in fact, it will put our mission-work 
right where it belongs — among those things that we occupy ourselves 
with daily, both assiduously and joyfully. 

With the thirty-three children already in school and some seventy 
others in the village, we have the finest opportunity, under God’s 
blessing, of doing a great and responsible bit of mission-work by 
erecting a seven-class real Missouri Lutheran Christian day-school. 
Will you help us? What a pity not to have well-qualified Lutheran 
teachers to put in here at once! Aye, and what a greater pity not to 
have enough missionaries in the Malayalam field to be able to think 
of a thoroughgoing training of such men! This lack of men and 
means for a greater program of mission advance is the burden of 
almost daily lamentations among us. With but three good Lutheran 
teachers to man such a school at Wattikuri, look what a great host of 
little missionary candles we could make of these hundred, who then 
would bring the light of the Gospel, in their little flickering way, to 
the surrounding heathen community. Even now their little hymns, 
their little prayers, their little Bible verses, those parts of Luther’s 
Small Catechism which they have memorized, are not to be under- 
estimated as a Gospel force in their Hindu home, yes, their Hindu 
homes. 

But must not just these Hindu homes, with their atmosphere of 
superstition, demonology, polygamy, and gross vices, quickly snuff out 
the flickering light of these little Gospel torch-bearers, unless we can 
by thorough indoctrination by a competent Lutheran teacher, lasting 
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through many years, supply them with a sufficient amount of oil 
against the Bridegroom’s coming ? 

But our song of sorrow touches not only these. Five groups of 
Hindus in the immediate neighborhood have begged us to come and 
take up work among them. Oh, pitiful answer: “We cannot, we 
lack the men!” But you will ask, Would not one man be sufficient, 
besides the catechist, to take care of a school of a hundred? Our 
teacher often taught from fifty to sixty children at a time! That is 
true enough; but over here the government limits each class in public 
or private schools to twenty-five and requires a teacher for each class. 
This will be recognized as an ideal arrangement for both teachers and 
pupil. In backward areas the government is inclined to be a bit 
lenient, and only for this reason would we be able to carry on a school 
with three teachers. Furthermore, there is a great difference between 
your teacher at home and our average teacher over here. Our average 
teacher over here has had only the seven primary classes, hardly 
equaling the eight-grade course at home. Besides, your teacher at 
home has the energy of two or three of these men wrapped in one. 
Therefore it would be a great injury to the school to try to run it 
with still less men. But we are now working on an educational 
scheme through which we hope to produce men who can take care 
of any of the seven classes in the school or a combination of either 
the four lower classes or the three upper classes, thus reducing the 
number of teachers to two, where each class contains, say, ten pupils 
or less. We hope to open our first normal school of this kind in the 
very near future. If God blesses our plans, this will be a high school 
and teachers’ training-institute combined in a six-year course. The 
graduates of our already established seven primary schools will be the 
entrants of this high school. Pray God that he may prosper this work. 


Balaramapuram, India. ANDREW C. FRITZE. 


Amachicoil, India. 


The village Amachicoil is about three miles distant from the 
new bungalow at Vallioor. It is situated near Terku Vallioor, about 
half a mile east of the main road to Nagercoil. A bandy track leads 
to the village, but this track cannot be traveled very easily with a 
motor-cycle because it is very sandy. It is only half a mile, so one 
can easily walk this distance. The village is quite large; there must 
be a hundred houses, if not more. These are all built in the usual 
style: mud walls, thatched with palmyra-leaves. Only a few houses 
have tiles. 

Pastor Jesudason preached here a few times whenever he came to 
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look after the wants of the Tinnevelly District. The visits to this 
village were few and far between; still the people remembered that 
the Lutheran mission-preachers had been there and wanted to hear 
more; but especially did they wish to have a school for their children. 

A little school was started by a boy from the village who had 
gone to the Catholic school at Palamcottah. The Catholics had 
baptized him Mariadas, which means servant of Mary. He came 
back to his village, purchased a plot of ground, and erected a small 
pandal on it. It was not very large, but enough to give him a start. 
Here he conducted his school. The Catholics presented him with a 
chair for his school. Otherwise no help was given him, except from 
those people of the village whose children he taught —a small sum. 

This young teacher heard what the Lutheran mission was preach- 
ing and what it was doing for the Koddaiady people and others. 
Naturally he desired to get a better salary for his efforts, to which, 
it seems, very little was forthcoming from the villagers. So why not 
approach the Lutheran mission, which was just then building the 
Vallioor bungalow? He got busy, persuaded a few people in the 
village to join him in a petition to the Lutheran mission, drew up 
the petition, and presented it to Missionary Strasen, who was just 
then adjusting himself to the Vallioor field. 

The petition was signed by seven people. Missionary Strasen 
visited the village to see where that school was and what the prospects 
for a mission would be. He went to Nagercoil and submitted the 
request of the people to the local conference. It was resolved that 
Missionary Strasen try to keep in touch with these people, visit them, 
if possible, at least once a month, gather all possible information, 
and keep the conference informed as to developments; also, that it 
be made possible for Pastor Jesudason to go to the Tinnevelly District 
once a week to assist Brother Strasen. 

It was impossible to take up the work in earnest then; we could 
only keep in touch with the people. The next time after this con- 
ference, when Pastor Jesudason came out to the Tinnevelly District, 
we went to Pambankulam for an evening service and to Amachicoil 
the next morning. When we came to Amachicoil, the people were all 
besmeared with ashes, decorated with garlands, and also the near-by 
temple and its devil stones were decorated. We preached to them, 
and, strange to say, the people listened very attentively. We told 
them we would come oftener than heretofore. 5 

It soon developed that the village could be taken care of. At the 
same Nagercoil Conference to which I submitted the petition of the 
Amachicoil people, Catechist Perinbanaigam was given a call to help 
in the Tinnevelly District. I asked him to work in Pambankulam, 
which is only about a mile and a half from Amachicoil. He could 
thus take care of the religious instruction of the people in Amachicoil 
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besides his work in Pambankulam. He has been doing this quite 
regularly and has also been teaching them some lyrics. 

There are now nine families who joined the instruction, forty-one 
souls in all. They are still quite ignorant, and there will be some 
difficult questions to face. Two of the men have two wives each. 
There are many children besides those who joined the mission. 
A school would be a splendid help to bring the children to Christ. 
The teacher Mariadas also is having his troubles. I asked him about 
the Catholic religion when I first met him. He is done with the 
Catholics. It is just like the idolatry which “the others” practise, 
he said. I gave him a New Testament. He studied it, but not very 
long. One day Father Causano passed through the village and looked 
him up. He found the New Testament, took it away from him, and 
cursed him: also the chair given him by the Catholics was taken 
away from him. But he bought another one, and I gave him a Bible 
History with pictures. 

What can we do about a school? I entered into the 1926 budget 
the request for land, a pandal, and a teacher. It is quite impossible 
to expect the people to contribute something for the school. Their 
poverty is quite beyond our comprehension, especially in the Tin- 
nevelly District. But the main difficulty is this, that Mariadas ex- 
pects to be employed as teacher, if a school is started in Amachicoil. 
In view of former experiences with such teachers this is hardly pos- 
sible. But at present it is very difficult to get a Lutheran teacher 
from Nagercoil. If this catechumen Mariadas would be employed as 
teacher, a catechist would have to give the religious instruction to 
the children while he instructs in the secular branches. But this is 
difficult because the Perinbanaigam catechist is needed in the Pam- 
bankulam school. I hope to find some solution to this problem some 
way. What I need mostly in this village is the pandal on land which 
we must buy and build. The sun is fearfully hot here in Tinnevelly, 
much more so than in Travancore, where the wet cultivation cools 
everything. To conduct services in Amachicoil, one must come either 
early in the morning or in the evening. If there is no pandal, there 
is no other way. 

Since writing the above, the rainy season has come, and now it is 
more necessary than ever to have a building there. One can expect 
rain any time of the day. The terrible heat has given place to a cool, 
cloudy day. At night it is almost cold enough to use a heavy blanket. 
For the last month services at Amachicoil have been neglected some- 
what, which was due to the fact that the catechist had a bad fall from 
the bicycle which he was using to go to Sivachamipuram three miles 
away to conduct services. He was laid up for over a month with a 
bad wound on the face. Now he is doing his work again, but even 
he says that without a building not much can be done. Nor could 
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I tend to all the thirteen villages under my care as I would like to, 
due to family cares, which made frequent trips to Nagercoil necessary. 

This may be as good a place as anywhere to give an idea what 
the rainy season does to roads, tanks, and houses. On November 8, 
Sunday, I started out for Obari. Since we have no building to house 
the missionary, —the old house near the devil temple is filled with 
bedbugs, — I usually go to Obari during the very early morning 
hours. So also this Sunday. Shortly after four I was on the way 
for a thirty-mile trip. Since I had a good light on the Indian motor- 
eycle, this is about the best way to travel. Seven miles from Vallioor 
it began to drizzle, but before long it rained quite hard, and finally, 
having forgotten my raincoat, I took out my gown to wrap it around 
myself under my coat to keep warm. Now the rain was just pouring 
down. At Idaiyangudi I honked the writer of the S.P.G. pastor, 
where I usually put up the eycle when I go to Obari, out of bed, and 
he was quite astonished to see me. He gave me a shirt and a vershti, 
a cloth worn instead of trousers. It did not stop raining, so I took 
his umbrella and walked on to Obari. The rain is warm, and if one 
keeps on moving, it does not affect one’s health to get wet. 

When I got to Obari, the service had been started. I did not 
preach, as I had intended to do, since I had a vershti on, and the 
gown was too wet to use for a cover. A sermon was read. I should 
like to have baptized the three children because it was for this reason 
I had come. The mothers, however, were unwilling to bring them in 
the rain, and I did not blame them much. It rained so much that 
the water was standing in pools on the sand. After encouraging them 
a little to stand firm against the Catholics, who are trying to win 
them back, I walked back to Idaiyangudi. 

I took my lunch there which Jacob, my cook, had prepared and 
sent along with me. Then I changed back to my former clothing and 
tried to start the motor-cycle, which was standing in the rain, covered 
with some mats. It would not go. I had to give it up and was glad 
afterward that it would not. The roads were too bad for a motor-cycle. 
I walked on to Tisaiyanvillai. One of the eight-passenger Ford cars 
was standing there which usually makes the trip between Nanguneri 
and Tisaiyanvillai. I asked when it would go. They had no passen- 
gers yet. I knew that the floods were getting bad, and if they would 
not start soon, I would not be able to get back. I hired the whole 
car for eight rupees. The Idaiyangudi road has no bridges to speak 
of, but the water is allowed to flow over the road at especially pre- 
pared low places in the road. One of these places is about one-eighth 
of a mile long. The water went half a foot over the running-boards 
and once got into the carbureter. Six men who went along from 
Tisaiyanvillai pushed the car through. I got to Nanguneri and 
Vallioor all right. After a bath, some food, and a good night’s sleep 
I felt fine. It was still raining. 
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The next day the cars were running past my place to Nagercoil, 
so I wanted to go, if possible, to attend the English service and to see 
my wife and children, who were still in Nagercoil, since little Ruth 
was born. I got to Panagudi, eight miles from Vallioor, and saw that 
there was much water in all the ditches and creeks, and in some places 
it was running over the road because the bridges could not take care 
of it. It was still raining. At Panagudi there was a rumor that one 
could not get to Nagercoil because there were breaks in the road. 
The drivers, however, were unwilling to go back and wanted to try it. 
Between Panagudi and Arambolly there were two bad places, and 
there was much water on the road. At one place we almost got stuck. 
When we got to Arambolly, the cars which had preceded ours were 
standing at the government school, and we were told that no one 
could get to Nagercoil, nor was any car going back. 

Two drivers had explored a road which leads along the hills to 
Puthubandi and thought they could get to Nagercoil on the Vadaseri 
road. They took about twelve coolies along to help them over some 
difficult places. There were two serious washouts which had to be 
circumvented. With the help of the coolies, who almost lifted the 
cars at a few places, it was possible. One car had no petrol, the other 
one did not have enough. Kerosene was poured into the gas tank, 
which made a bad mixture; but it worked passably. We tried another 
road to Nagercoil, but there were breaks which even a man could not 
pass walking. It was getting late, and so the driver tried to go over 
Puthupandi. At the river we stopped; the water was too high. Dark- 
ness was coming on. The driver, we three passengers, and a guide 
walked on to Nagercoil via Poolanguli along tank beds and canals, 
circumventing breaks through muddy rice-fields and at one place 
through water which was knee-deep flowing over a road in a stream 
about a fourth of a mile wide. One mile from Nagercoil we had to 
stop. There was a break near the river just outside of Nagercoil, at 
the tool-gate. No one could cross. 

A Vellalan gave me food, a vershti, some capi (coffee), a mat, and 
a pillow and made arrangements with a friend to let me have his two- 
room house. I lay on a hard floor, but as it was dry, I was able 
to sleep. 

The next morning I came to the break. There was only one way 
to get around it, and that way was through muddy rice-fields, covered 
with three to four feet of water, which had passed through the break 
in the road and was flowing at no slow rate. The Indians before me 
passed over, so I did the same. The water was waist deep and the 
length of the trip about a fourth of a mile. My wife and Ruth were 
glad to see me. 

The next day one heard about all the damage done to houses, 
roads, and fields. Also in the Tinnevelly District there is quite a bit 
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of damage done to some of the schools and many of the houses. They 
are built of mud, so it ig not surprising if they fall. 

After two days I managed to get back to Vallioor. It is more 
than difficult to reach some of the inland villages. Last night it took 
two hours to reach a village about three miles off Vallioor. At one 
place the water was so high that it stood three inches in the bandy. 
I had to climb on the driver’s seat, while the oxen almost swam 
through. At another place the oxen sank into the mud up to their 
bellies. It is difficult to give regular instruction to the people under 
such circumstances. 

Other villages are more easily reached. The Indian motor-cycle 
was pushed to Vallioor by two coolies from Idaiyangudi through the 
deep water. It did not hurt the cycle. After oiling it and looking 
after the connecting wires from the magneto to the spark-plugs which 
got wet in Idaiyangudi, it is running as well as ever. A good many 
of my villages I can reach easily by way of the solid main road. 

There may be some trouble to carry on the work, but to see some 
souls hungry for the truth of the Gospel as I saw them last night in 
spite of the difficult trip, it is a joy to do it. My wish is that I could 
do more and better work. True, the language comes a little easier 
than formerly, but there are so many things which one would like to 
tell these people in a better way than one is able to, J mean, to talk 
as they do, which one does not learn from books, but by talking 
with them. 

This was to be the report on Amachicoil, and it has grown to be 
a description of a trip through the floods besides. 


Vallioor, India. BERNHARD STRASEN. 
tH 


SHhiehtung Sienfdhioyüen. 


Das Wort in der Überfchrift heift Concordia (Theologifdes) = 
Seminar. Unter diefem Namen reiht e3 fich mit Recht in die große 
CWoncordia-Familie ein, die nachgerade recht zahlreih wird und der 
unfere Ghnode fo biel gu berdanfen hat. Diefe Anftalt befteht nun 
fon vier Jahre; denn fie wurde am 12. Februar 1922 eröffnet und 
fonnte am 14. Februar diejes Jahres ihre eriten Zöglinge entlafien. 
An ihrer Ausbildung find Mühe und Koften nicht gefpart worden. Wir 
haben die beiten Kräfte unferer Synode, fotweit fie ung erreichbar waren, 
herangezogen, um uns dabei zu helfen. Zunächft lehrte D. Schwan, 
duch P. 2. Meyer verdolmetfcäht, feinen Katechismus. (Der felige 
Dir. Cramer hat ja in Springfield vorher auch den Katechismus 3uz 
grunde gelegt.) Zugleich traten die Brofefforen Yoh. Schaller und 
N. Pieper ihr Amt an und lehrten, von P. C. Riedel verdolmetfeht: der 
eine, wie man die Predigt einridtet (Homiletif), der andere, wie man 
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fie jehreibt und hält. Ym Herbit des Jahres übernahm D. 2. Fürbringer 
(aud Schaller Half dabei noch aus) die Einleitung ins Alte Teftament, 
D. ©. Stochardt legte uns den Yefaias aus, und D.C.3.W. Walther 
lehrte, weil famtlide Studierenden bereits al3 Gvangeliften tätig waren, 
Pajtoraltheologie. Er hat fie vor Schluß noch einmal wiederholt. Wu 
übernahm er die Predigten in der Mlaffe, wobei er feine Gvangelien- 
pojtille zugrunde legte. Auch D. A. Hönedfe half manchmal aus. Buz 
gleich erteilte der bewährte M. Günther Unterricht in vergleichender 
Symbolif, damit unfere angehenden Paftoren in dem GSeftentwirrivarr, 
der Hier noch Schlimmer ift als in Amerika, fich zurechtfinden fonnen. 
Sm Herbjt 1923 trat D. %. Pieper fein Amt an als Lehrer der Dogz 
matif, und da wir ihm das erfte Jahr zehn Stunden, das ziveite neun, 
das dritte fünf Stunden wöchentlich zur Verfügung ftellten, fo fam er 
nicht nur mit feiner Arbeit durch, fondern hat auch noch ziemlich miederz 
holt. In der Shmbolif Hatten wir die Ehre, die herborragendften 
Reformatoren in eigener Perfon zu hören. Buerft trug Melancdhthon 
die bon thm berfapte Wugsburgifde Konfeffion und deren Apologie vor. 
Dann fam Luther jelbjt mit feiner fraftigen Sprade in den Schmalz 
faldijden Artifeln und dem Großen Katedismus. Gr gefiel den Stuz 
denten fo gut, daß fie ihn baten, ihnen auch nod) den Galaterbrief augs- 
gulegen; doch hat diefer Wunfch bis jest nicht erfüllt werden fonnen. 
Auch trug D. G. Stöcdhardt feine Pfalmen vor. Der unvergekliche 
9. Bic hielt über Luthers Leben Vorträge, und D.E.A.W. Krauß, der 
ihm ebrerbietigit den Vorrang überlaffen hatte, führte den Unterricht in 
der Kirhengefhichte dann zu Ende. Bu gleicher Beit lehrte D. Für- 
bringer die Regeln der Auslegung, und D. G. Megger unterrichtete im 
Katechifieren, beides Durch P. ©. Riedel. 

Sm Herbit 1925 hatten wir die Freude, den großen Friedensitifter 
M. Chemnib, deffen Werk zu Ehren die Wnitalt den Namen trägt, dar 
legen zu hören, wie all die Streitigkeiten vor feiner Beit fein friedlich 
und fauberli nad) Gottes Wort beigelegt worden find. In China hat 
eS nun fdjon hundert Sabre lang „Tutherifehe” Prediger gegeben; aber 
nod nie ift einer Studentenflaffe die Freude zuteil geworden, die boll- 
jtändigen Symbolifhen Bücher unferer Kirche in chinefiicher Sprade 
vortragen zu hören. Im Herbft 1925 legte auch noch mit P. Riedels 
Hilfe D. Kregmann uns die Briefe an Timotheus aus. Durd) jenen 
lernten jie aud) ettva3 fpielen und die Liturgie nach der deutfden Agende 
fingen. übrigenz find feit drei Jahren bei ung feine Lieder gefungen 
worden als folde, die Lutheraner zu Verfajfern haben. Dabei waren 
Hölter und Brauer unfere einzigen Führer. Mit P. Riedels Hilfe 
leitete nod R. Pieper die Studenten an, nad) den Epijteln zu predigen. 

Da ganz China von Chiliasmus Ihmwärmt, jo baten wir noch oh. 
Gerhard, ung die Weisfagungen des Daniel, und Sal. Glaffius, uns 
das 20. Kapitel der Offenbarung St. Johannis auszulegen, mags beide 
mit angewohnter Gründlichkeit taten. Zu guter Lebt gab uns nod) 
Lindemann einen Wbriß feiner „Schulpraris“. 


278 Schiehtung Sferfdhioptien. 


Wher, wird der Lefer denfen, wie fonnten alle diefe Herren denn 
auf einmal dazu verwandt werden, auf dinefifd Theologie gu lehren? 
Und tie konnten fie, die, joweit wir wilfen, niemals China zum Spezial- 
ftudium gemacht haben, den Studenten gerade das bieten, mas ihnen 
für ihre Verhaltniffe nötig war? Dies im einzelnen gu erörtern, dürfte 
ung hier zu weit führen; denn Ropfgerbredjen und faure Arbeit hat es 
genug gefoftet, zumal wenn bei eigentümlichen Schlagwörtern der Tuthe- 
rifden Kirche un famtlide Wörterbücher im Stich ließen. Aber genug, 
unfere Gen3 und Pis und Wangs, und mie fie font heißen mögen, haben 
alles genau berftanden. Reinhold Pieper und D. Megger fpracden jogar 
ein befonders deutliches Chinefifh. Doch ift auch bei den andern nichts 
unberftanden geblieben. Was aber dhinefijce Verhältnijfe betrifft, fo 
hat fic) Walther, mwiervohl nicht ohne einige Schwierigfeit, recht mohl 
in allem zuredjtgefunden, felbjt al3 er jein Heirat3fapitel bortrug, und 
Krauß fand fih nicht nur in der chinefijden Rirchengejdhidte zurecht, 
fondern berüdfichtigte auch durchgehends in der europaijden und ameri- 
fanijden Rirchengefdhidte alles, twas für China von befonderem In= 
tereffe ijt. Ühnliches gilt bon allen andern. Sie jpraden nicht nur 
Ehinefifch, jondern gingen auch von Hinefiicher Anfhauung aus und bez 
rüffichtigten Konfuzianismus, Taoismus, Buddhismus und Mohame 
medanismus, al8 ob fie hier angeftammt wären. Noch mehr, wir haben 
nicht einen der Herren entlajfen, ohne daß er uns berjprach, mwenigftens 
ein Gremplar feiner Vorträge zurüdzulaffen. Keiner hat fich gemeigert. 
Die meiften haben uns jogar mimeographierte Kopien verfproden. 

Aber noch eins. VWielleicht wird mander denfen: Ei, wenn das 
fo ijt, Dann brauchen wir in China diejes Jahr feine neuen Arbeiter. 
Denn dann haben fie dort ja diefes Jahr einen Zuwachs bon neun (oder 
zehn), und die follten dod nach foldem Unterricht unfern Pajtoren 
fo ziemlich ebenbürtig fein. Das folgt nod lange nicht. mein Yieber 
Lefer. &3 fehlt diefen Leuten noch fehr, fehr viel, ehe fte dahin fonrmen 
fonnen. €8 fehlt an Vorbildung. Denfe nur nicht, dak alle die Pro- 
fefforen an unfern Gymnafien ihr Brot umfon{t effen. &3 fehlt an 
Eifer und Hingabe an ihren hohen Beruf, wenigstens bei der Mehrzahl. 
Wir haben auch noch feine Gemeinden, die foldje Anforderungen jtellen 
und ihre Arbeiter jo betwachen wie die unfrigen zu Haufe. Auch ift der 
zu erivartende Erfolg fehr mager. Das dämpft aud den Mut. 

Alfo nur mehr Leute gefandt! Wir brauchen die ganzen Fünf- 
zehn, um die wir gebeten haben. Selbjt dann marfdieren wir im Ber- 
gleich mit andern Kirchen nur langfam voran. MS den Kriegsmolod 
nad) Menfden Hungerte, befam er auch unfere jungen Leute taufend- 
weis, um fie zu fchlachten und zu verfdlingen. XEfus, der für die 
Sünder gejtorben ijt, will fie, um teuererfaufte Seelen zu retten. Wird 
er umsonit bitten? 

Unfere jungen &inefifhen Diener der Kirche empfehlen tvir der 
bejonderen Fürbitte der Mitehriften in der Heimat. 

Hanfow, China. ER Arndt. 
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Some one had told the little crippled girl to come to our mission- 
place, explaining that she might find help here. The same kind people 
must have helped her to get a coolie to carry her over to our front 
door, a service for which the carrier charged the little castaway ten 
coppers. It was just getting dark when this strange visitor was set 
down outside of our front door. 

It was not long before the missionaries were told that there was 
a little girl out in front of the door. Going out to see, they found 
a girl cuddled up on a stone across the street. It turned out 
that she was nine years of age, although she appeared to be only 
about four or five. Her hip had been dislocated about a year ago, 
due to a fall from a high embankment, and it was still out of place. 
She explained that her father had left home, and now her mother had 
cast her out. Asked about brothers and sisters, she said she had only 
one sister, who was still very small. She spoke very intelligently and 
gave the impression of being quite a bright girl. 

Seeing that the girl had been cast out and that she had no ap- 
parent connections in Kweifu, we finally decided to take her in and 
do for her whatever we could. For the first we could clean her up 
and make her injured limb as comfortable as missionaries without 
a medical training knew how. We did not know whether doctors 
could fully restore the use of her injured hip or not, but we decided 
we would send her to a hospital in Ichang or Hankow, or to some 
other place where there would be a good foreign hospital. We had 
heard that one of the foreign ladies at another station would soon be 
coming through here on her way to Hankow; so we planned to keep 
the girl here until this lady came through and then to send the girl 
to a hospital with her. 

The next day we got a detailed record of the girl’s name, date of 
birth, the place she came from, the names of her parents, etc. In 
case she should grow up away from her relatives, this record would 
enable her to look up her home or at least to remember who her 
parents were. 

In the afternoon of the same day we had quite a surprise; for 
the girl’s grandmother came in with the girl’s younger sister. She 
said she had been beaten, and she complained that her chest and 
upper sides were very sore from the beating. The younger girl was 
barefoot, while her elder sister had shoes on. Her little trousers were 
wet and dirty from the muddy roads, but otherwise she appeared to 
be in good condition. She was four years old, but “eating fifth year’s 
rice,” according to her grandmother. 

The woman explained that she was the mother of the children’s 
father. She had been away from home for a few days to see her son, 
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who left his present home to go back to the county in which he 
formerly lived. Her son was filial enough not to send her back 
altogether empty-handed. 

The son’s wife was working for a man near Kweifu, and she now 
took this man as her “wild husband,” as the Chinese express it. She 
first cast out the elder girl, who was crippled, and when her mother- 
in-law returned, the younger girl was cast out too. The grandmother 
probably did not approve too readily of such action, and the outcome 
was that she was beaten up and driven away. 


The grandmother now decided to look for her elder grand- 
daughter. She appeared to have had no difficulty in tracing the girl 
to Kweifu, and once in the city, she soon heard where the child could 
be found. 

After getting her story from her, some of the Chinese men on the 
place explained to the woman what we intended to do with her 
crippled grandchild and tried to persuade her to let us keep the child. 
She agreed to leave the child here. She herself wanted to return to 
her son with the other grandchild. 

The grandmother stayed on our premises until it got dark. She 
evidently was in a rather bad condition. She felt extremely chilly, 
although it was not very cold, and a large pool of blood which she 
spit up showed that she had suffered severe internal injuries. She 
took some straw which happened to be at hand and made a fire to 
warm herself. This was so close to a dry board wall that it was 
dangerous. Besides, this was not a very good place for her to spend 
the night, as there were no accommodations on the place for her. So 
one of the servants was handed two dollars to give to her, and he 
was told to take her to an inn. He gave the money to the woman, 
and then she left with both of the children. She probably did not 
fully trust us with the crippled child. 

This was written a few days after these three unfortunate people 
came to us, and so far we have heard nothing more of them. 

The lot of this grandmother and her two grandchildren un- 
doubtedly is hard; but there are many heathen families in China 
in which conditions are equally sad, though they may not be similar 
so far as individual circumstances are concerned. Although it would 
not be correct to say that the majority of heathen families are so dis- 
rupted, still it is not wrong to say that in the case of such disrupted 
families the cause of all their misery is heathenism. In other words, 
their trouble is brought upon them because they do not know the 
Savior and believe in His meritorious death upon the cross. 


Kweifu, Szechwan, China. ArnoLp H. GEBHARDT. 
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